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Executive Summary 


Part One 

Pancaratrika-vidhi and the Proposal of ISKCON’s 
GBC for Instituting Female Dlksa-gurus 

• The GBC subcommittee on Vaisnavl Initiating Gurus was 

convened for the sake of creating recommendations for 
the implementation and practical functioning of female 
dlksa-gurus . ix 

• Questionable recommendation: female dlksa-gurus give first 

initiation only but males give second initiation to the first- 
initiated disciples of female dlksa-gurus . ix 

• Purpose of this paper: to present the correct understanding 

about implementing female dlksa-gurus according to 
guru-sadhu-sastra and Vedic hermeneutics. xi 

• Evidence from Srila Bhaktivinoda Thakura and Srila 

Bhaktisiddhanta Sarasvati Thakura shows that first initiation 
as practiced in ISKCON includes the first three samskaras 
( tapa, pundra, nama ) from the procedure of panca-samskara, 
as described in Narada Pancaratra . 3 

• Evidence from Srila Bhaktivinoda Thakura and Srila 
Bhaktisiddhanta Sarasvati Thakura further shows that 
second initiation as practiced in ISKCON covers the last two 
samskaras ( mantra, yaga) from panca-samskara, where the 


disciple receives mantras used in Deity worship.3 

• Harinama-dlksa in ISKCON is a type of pancaratrika initiation, 
or dlksa .4 


i 








11 


Executive Summary 


• ISKCON second initiation ( mantra-diksa ) is also a type of 

pahcaratrika initiation, or diksa .3 

• Therefore, pahcaratriki rules and regulations governing 

diksa-gurus apply to female diksa-gurus .6 

• Srlla Prabhupada confirms that harinama-diksa is conducted 

according to pancaratrika-vidhi .4 

• A synopsis of the Narada Pancaratra, Bharadvaja-samhita, 

second chapter of the parisista (appendix), establishes that 
ISKCON initiations are fully based on pancaratrika-vidhi .5 

• According to Srlla Bhaktivinoda Thakura in Harinama- 

cintamani, the perfectional stage of bhakti begins at the 
level of bhava .8 

• Narada Pancaratra allows women who are siddha, who are at 
the perfectional stage of bhakti ( pratyaksitatma-natha ), who 
have completely spiritual bodies, to become diksa-gurus....8 

• But women who are not siddha are prohibited from becoming 

diksa-gurus .10 

• Without any need for speculation, Narada Pancaratra fully 

harmonizes Srlla Prabhupada’s differing statements on 
female diksa-gurus .12 


The system of initiations in ISKCON is 100% based on the 
acaryas and Narada Pancaratra .15 
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Part Two 

Sri Narada Pancaratra /Sri Bharadvaja-samhita on 
Female Diksa-gurus 

This part presents pramanas from pahcaratrika literature that 

deal with the qualifications required for women and others to 

be eligible for the post of diksa-guru. Here are the major points 

and implications of the paper: 

• The Bharadvaja-samhita (BS) is a part of the Narada 

Pancaratra. (See Appendix I for authority of BS.) . 69 

• BS gives criteria by which both sadhakas and siddhas can be 

judged eligible to become diksa-guru . 19 

• Siddhas of any gender or from any family, heredity, social 

status or varna may become diksa-guru . 19 

• Sadhakas who are men of brahmana-, ksatriya-, or vaisya- 

varna (by quality) can become diksa-guru . 20 

• Sadhakas who are women, sudras or antyajas (lower than 

sudras ) are forbidden to act as diksa-guru . 23 

• Women and those otherwise prohibited from acting as 

diksa-guru can still give siksa . 23 

• But women who are siddhas can become diksa-guru . 25 

• Siddha devotees are extremely rare, as compared with 

sadhakas . 20 

• Srlla Prabhupada’s statements that female diksa-gurus 

(FDGs) are “not so many” or “very special case” are explained 
by BS’s restriction of FDGs to siddhas . 21 
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• The GBC Sastric Advisory Council made a major error in its 
2013 paper by declaring that for becoming a dlksa-guru there 
are no differences in qualification due to gender to be found 
in pahcaratrika literature (see Appendix V).77 

Part Three 

FAQs and Opposing Arguments Answered 

1. In your attempts to follow sastra, are you not disregarding 
Prabhupada’s explicit instruction that all of his female disciples 
may initiate disciples, as he gave it in a letter to Hamsaduta, 


Jan 1969?.27 

2. How can you decide which woman is a siddha ? This is 

not institutionally verifiable and thus cannot help ISKCON in 
framing rules for Vaisnavls to become diksa-gurus .30 

3. Female diksa-gurus are needed because there is a lack of 

male diksa-gurus for preaching and making disciples.32 

4. How do you translate pratyaksitatmanathanam as those 

who are siddha, who can see God face-to-face?.33 

5. If women are prohibited from becoming dlksa-guru, then so 

are sudras ; then almost all ISKCON gurus are not bona fide.35 


6. If a woman can also become brahmana by quality, then why 

can’t she become dlksa-guru ?.35 

7. But there are so many Vaisnavl gurus in the Gaudlya 

sampradaya. What about that?.37 

8. But in today’s ISKCON, if a woman has been preaching for 
the last 30 years and has a substantial number of followers 











Executive Summary 


v 


already taking guidance from her, and they want to be initiated 
by her, why not let her give them diksa ?.40 

9. The women who are prohibited in Bharadvaja-samhita 
from becoming diksa-guru are non-initiated women; they are 
not Vaisnavls. No such rules are mentioned for Vaisnavls.... 41 

10. Bharadvaja-samhita doesn’t differentiate between normal 

women and Vaisnavls. Thus, its prescriptions and proscriptions 
are not applicable for initiated Vaisnavls.42 

11. Srlla Prabhupada had female disciples like Saradlya give 

brahminical initiation and Gayatrl mantras to her husband and 
others. So, why should we stop women from becoming diksa- 
guru? .45 

12. Let us institute Vaisnavl diksa-gurus for now, and then, if 

there are some problems, we can always retract them. What is 
the harm?.46 

13. In Vedic times women were not initiated, so they could 

not become diksa-gurus. But because the Pahcaratras allow 
women to receive pahcaratrika mantras, they can also give 
them to others, acting as diksa-gurus .47 

14. The standard smrti-sastra (law codes) to be followed by 

Gaudlya Vaisnavas is Hari-bhakti-vilasa, not Bharadvaja- 
samhita. Hari-bhakti-vilasa doesn’t prohibit Vaisnavls from 
becoming diksa-gurus. So why to bring Bharadvaja-samhita 
into the picture and transgress Hari-bhakti-vilasa? .50 

15. Srlla Prabhupada made many adjustments in order 

to expand the preaching of ISKCON. So, would it not be 
niyamagraha if we stubbornly stick to this age-old tradition 
of not allowing women to initiate, thus resulting in hampered 
preaching of ISKCON?.52 
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16. According to your research, a diksa-guru needs to be 
brahmana. But seeing a Vaisnava according to his (or her) 
material qualities creates the offense of vaisnave jati-buddhi. 56 

17. But Srila Prabhupada clearly wanted Vaisnavl diksa-gurus. 

Why bring sastras against Srila Prabhupada’s instructions? Do 
we understand sastras better than Srila Prabhupada?.62 


Appendices 

• Appendix I: Authority of Bharadvaja-samhita (Narada 

Pahcaratra ).69 

• Appendix II: Qualifications to receive mantras and give 

them are different.72 

• Appendix III provides the original transcript of SB 4.12.32, 

the purport where Srila Prabhupada says Suniti could not 
be Dhruva’s diksa-guru because she was his mother and 
a woman.74 

• Appendix IV provides pramanas showing that a guru 

qualified according to pancaratrika-vidhi can bestow the 
brahma-gayatri mantra with second initiation.75 

• Appendix V discusses two previous efforts sponsored by the 

GBC to research female diksa-gurus and why neither effort 
produced conclusive results.77 

• Appendix VI: Index of verses quoted from Bharadvaja- 

samhita .81 

• Appendix VII gives the English translation of the first 56 
slokas of the second chapter of the parisista of Bharadvaja- 
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samhita (Narada Pancaratra). This has never been translated 
before into English.84 

• Appendix VIII gives the only four quotes from 
Srlla Prabhupada that directly speak about female 
dlksa-gurus .106 






Introduction 


For three decades ISKCON has struggled with the fact that no 
woman has been made an initiating spiritual master, or dlksa- 
guru. This is because Srlla Prabhupada, the previous acaryas, 
and the sastras all give numerous warnings and prohibitions 
against associating with women and giving them independence. 
Foundational scriptures like Narada Pancaratra even give 
specific rules against appointing women as diksa-gurus, with 
exceptions made only for the most spiritually advanced among 
them. 1 Hence, with very few exceptions in Gaudlya Vaisnava 
history, women never became initiating spiritual masters. 

This, however, could be about to change. As of the end 
of 2018, members of the GBC subcommittee on Vaisnavl 
Initiating Gurus have come to an agreement on recommended 
guidelines for ISKCON’s first female diksa-gurus. And in some 
form or another, the GBC may soon approve some or all of 
their recommendations. 2 Their recommendations, however, 
have little if any basis in guru, sadhu, or sastra— ISKCON’s 
traditional and highest lines of authority. 

For example, the subcommittee recommends that a female 
diksa-guru should give harinama initiation only, and that a 
male diksa-guru can give second initiation to her first-initiated 
disciples. 

We recommend that Vaisnavis give only hari-nama initiation 
and not mantra-diksa.... A Vaisnavi guru can discuss with her 

1. See Narada Pancaratra, Bharadvaja-samhita, 1.42-44 in Appendix VI. 

2. The copy available to us was last edited on 5 Dec 2018 according to 
meta-information in the document. The full text of the subcommittee’s 
recommendations can be obtained from this URL: 

http://akincana.net/wp-content/uploads/2019/01/gbc_vig_subcommittee_ 

report_20181205.pdf 
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disciples their choice of a male diksa-guru. That Vaisnava can 
then perform the fire sacrifice, offer the Gayatri mantras, and 
for male disciples, offer the sacred thread. 

This procedure is nowhere supported by sastra or by the 
acaryas. Nor is it supported by anything Srlla Prabhupada 
has said. Srlla Prabhupada himself affirms that the guru who 
gives the first initiation ( harinama ) is the diksa-guru , 3 not just 
another diksa-guru in a disciple’s life. He also points out that 
the sastras forbid having two or more diksa-gurus— it is never 
allowed. 4 The subcommittee says that they “did not feel that we, 
or ISKCON, had the mandate to go beyond Srlla Prabhupada’s 
statements,” but in this instance they did exactly that. 

Because this recommendation and other questionable ones 
made by the subcommittee are not in line with guru, sadhu, and 
sastra, their very authority is uncertain. If accepted, a critical 
lack of authority in such decisions unnecessarily sustains 
controversy and keeps alive doubts about the authority of 
ISKCON’s top decision-makers. This checks ISKCON’s progress 
and puts its existence at risk. 

Dr. Thomas Hopkins, a scholar on the history of religions, 
describes the problem in this way. 

Many of the disagreements within ISKCON... involve claims that 
“Prabhupad said this” versus claims that “Prabhupad said that.” 
This is the kind of literalist proof-texting that characterizes 
Christian and Muslim fundamentalists, and it basically settles 


3. In a letter to Satsvartipa, Vrindavana, Aug 7, 1977, Srlla Prabhupada 
states, “The spiritual master accepts the disciple’s sinful reactions upon 
giving first initiation.” Accepting the sins of the disciple is a characteristic 
of pancaratrika-dlksa. 

4. “A devotee must have only one initiating spiritual master because in the 
scriptures acceptance of more than one is always forbidden.” (Cc Adi 1.35, 
purport). 
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nothing because the “proof” presented on both sides is all on 
the same level - i.e. it is one quote versus another, with no 
systematically applied exegetical principles to determine their 
relative authority. 

The situation is if anything even worse in ISKCON than in these 
other traditions, because the volume of Prabhupad’s statements 
and writings over the years is so great, and they have been 
so carefully recorded and made available, that a careful search 
of the cumulative records—an activity at which ISKCON’s 
various factions have become very adept—can usually turn up 
something to prove almost any point. This makes it even more 
important to have an exegetical system that can help determine 
the relative importance of various statements in different 
contexts and circumstances. Without this, there is a tendency 
to treat every statement as if it had ex cathedra authority, which 
is a claim that is not even made about the Pope. 

Important here is Dr. Hopkins’s observation that one can turn 
up virtually any statement of Srlla Prabhupada’s to support 
whatever position one wants to. This indicates the absence 
of applied “exegetical principles,” or principles that are 
acknowledged to produce a correct understanding of statements 
from guru, sadhu, and sastra. In their absence, ISKCON is liable 
to become increasingly fractured over seemingly irresolvable 
issues. 

This presentation is therefore an attempt to move the different 
sides of this controversy over female dlksa-gurus towards 
employing more formal, exegetical principles in establishing 
their own positions. In the Vedic context, these principles are 
generally referred to as pramana. 

Pramana as presented by Srlla Prabhupada 

Throughout his teachings, Srlla Prabhupada gives indications 
as to how pramana should be practiced (emphasis added). 
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Srlla Narottama dasa Thakura says, sadhu-sastra-guru-vakya, 
cittete kariya aikya. One should accept a thing as genuine by 
studying the words of saintly people, the spiritual master and 
the sastra. The actual center is the sastra, the revealed 
scripture. If a spiritual master does not speak according to 
the revealed scripture, he is not to be accepted. Similarly, if a 
saintly person does not speak according to the sastra, he is not 
a saintly person. The sastra is the center for all. (Cc Madhya 
20.352 purport) 

Notice here that the “center” is sastra, but what is meant by 
“center”? In other contexts, Srlla Prabhupada uses “center” in 
the sense of a constraint or boundary (emphasis added). 

Prabhupada: Medha. This is called medha, this rod, central. 

So the, the bull is bound up with it, and he goes round, 
goes round, all day. So grhamedhi means center is home, 
and he goes round, throughout the whole life. They are 
called grhamedhls. 

Hrdayananda: This is called medha. 

Prabhupada: Medha, yes. Another medha means killing. So one 
who keeps himself in household life, he kills himself. Killing. 
Grhamedhi And that is little long-term meaning. But this is 
the direct meaning. The medha rod is there, and he simply... 
He’s very busy. Busy means within few feet. But he’s thinking 
he’s very busy. Anyone got..., he has got home, and he’s simply 
rounding about. Anywhere you go, the center is that. And 
what is that grha? [aside:] Where? Which way? 

Bhavananda: This way, Srlla Prabhupada. 

Prabhupada: Na grham grham ity ahur grhinl grham ucyate 
[Cc. Adi 15.27]. The grham, house, is not actually grha. Grha 
means the wife. Grhinl grham ucyate na grham grham ity ahuh. 
Grhinl grham ucyate. So to become householder means one 
must have a wife. So actually round the wife. Grhamedhi: 
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round the wife. And what is wife means, everyone knows. It 
means round that thing. Is that good analysis? 

Devotees: Jaya. 

Srlla Prabhupada uses the word “center” in the same sense when 
he applies it to sastra. For example, one of his innovations for 
preaching in the West is the brahmacarlni asrama. Did he want 
it to be permanent, or did he think it should be temporary? 

That the Brahmacarlni asrama is a good success is very good 
news. But the best thing will be if the grown-up Brahmacarinis 
get married. According to Vedic culture, woman is never to 
remain independent. I shall be glad if the Brahmacarinis can 
have nice husbands, and live as Grhasthas. But if they cannot 
find out good husbands, it is better to remain a Brahmacarlni 
all the life, even though it is little difficult. 5 

Without sastra being the center, one might think he wanted the 
adjustment to be permanent. But from this it is clear that it was 
supposed to be temporary. The permanent standard is according 
to sastra, that women always remain under the protection of a 
man. Srlla Prabhupada’s reference to Manu-samhita (9.3) as the 
sastric authority is clearly indicated, and his insistence that his 
disciples move towards this standard is also indicated. Hence, 
sastra being the center means that the rules given by sastra 
are supposed to be followed, even if for the time being there is 
some asamarthyam, or inability to follow them. 

Another sign of sastra’s centrality is that even the principle of 
“time, place, and circumstance” is governed by sastra (emphasis 
added). 

Pusta Krsna: So there’s no question then, as he says, of bringing 
new smrtis which would come into being if someone would 
give them sanction and authority. The position as you... 


5. Letter to Satsvarupa, 8 Aug 1968. 
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Prabhupada: But there cannot be new smrtis. We are giving the 
sanction to Hare Krsna maha-mantra because it is already there 
in the sruti. But for this time it is suitable. I am taking a certain 
type of medicine in the evening, it is already recommended by 
the physician. I am not doing it whimsically. So whimsically 
you cannot change. It must have reference to the sruti- 
smrti-puranadi [BRS 1.2.101]. 

Pusta Krsna: Can anyone change... 

Prabhupada: No! 

Pusta Krsna: ...the rules of conduct as regarded in the smrtis? 

Prabhupada: Nobody can change. Nobody can change. But 

rules and regulation for different times, different 
circumstances are there in the sruti-smrti. We have to 
take it. You cannot change. 

Pusta Krsna: And who will sanction that application? 

Prabhupada: Yes. Just like Caitanya Mahaprabhu. He said. He’s 
authority. He’s acarya. 

Pusta Krsna: The acarya must sanction for the particular time 
and place. 

Prabhupada: Yes. We are following the footprints of Caitanya 
Mahaprabhu. It is not whimsical. You have to follow the 
authority in all circumstances. You cannot avoid. That is illegal. 

It will have no power. Just like all of a sudden you make a low 
class man a harijana. It will not stay. But you can make harijana 
any class of man provided you adopt the proper means. 6 

Keeping sastra “in the center” therefore means to accept other 
evidences only within the boundaries of sastric teachings. 
Adjustment according to the principle of time, place, and 

6. Answers to a questionnaire from Bhavan’s Journal, Vrindavan, Jun 28, 
1976. 
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circumstance needs to be corroborated with sastra. It cannot 
be done apart from it. 

Finally, the role of the acarya needs to be considered. In this 
regard, the acarya is someone who is considered a great 
authority and liberated being, not a baddha-jiva, or conditioned 
soul (emphasis added). 

The parampara system does not allow one to deviate from the 
commentaries of the previous acaryas. By depending upon 
the previous acaryas, one can write beautiful commentaries. 

However, one cannot defy the previous acaryas. The false 
pride that makes one think that he can write better than 
the previous acaryas will make one’s comments faulty. 

At the present moment it has become fashionable for everyone 
to write in his own way, but such writing is never accepted by 
serious devotees. 7 8 

The authority of any particular rule or system practiced by 
devotees must also have the sanction of the acaryas. Otherwise, 
the adjustment will be faulty. 

Srila Prabhupada describes this system of guru, sadhu, and 
sastra as a track with three rails. By following all three closely, 
one is assured of being on the right path. 

Just like in the railway line you see two parallel lines. If they 
are in order, the railway carriages are carried very smoothly 
to the destination. Here also, there are three parallel lines— 
sadhu, sastra, guru: saintly person, association of saintly 
person, acceptance of bona fide spiritual master, and faith 
in the scriptures. That’s all. Then your carriage will be going 
nicely, without any disturbance. Sadhu sastra guru vakya, 
tinete kariya aikya. s 


7. Cc Antya 7.134, purport. 

8. Lecture, 18 Oct 1968, Seattle. 
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Therefore, in addition to having support from Srila Prabhupada’s 
own statements, any proposed adjustment to our spiritual 
practices must also be supported by sastra and by our previous 
acaryas. Otherwise, the proposal should not be accepted. 

The Purpose of This Book 

In order to settle all questions as to the circumstances under 
which women may act as initiating spiritual masters, or diksa- 
gurus, we have presented here an authorized description of the 
system of initiations that Srila Prabhupada and our acaryas 
have prescribed. The authority for this presentation is that it 
is extensively grounded not only in Srila Prabhupada’s own 
statements but in the authorized statements of the sastras and 
our acaryas. As such, this is the first authorized account of the 
process of initiations followed in ISKCON today. 

This book is divided into three parts. In Part One, we present 
the system of pahcaratrika initiations known as panca- 
samskara, as explained by Srila Bhaktivinoda Thakura and 
Srila Bhaktisiddhanta Sarasvati Thakura. It is also shown how 
this system of initiations is connected with bhajana-kriya and 
anartha-nivrtti. 

We have also translated into English for the first time the 
sections of Narada Pancaratra that detail the panca-samskara 
process. These sections show that ISKCON closely follows 
this process. Using evidence from these sections and the 
statements of our acaryas, we show that the process of first 
initiation, or giving harinama, is administered according to 
the nama-samskara process from panca-samskara. It is thus 
shown that in order to be qualified to administer harinama 
as an initiation, one must be qualified to be a diksa-guru 
according to pancaratrika-vidhi, the rules and regulations of 
the pancaratra sastras. 
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Part One also discusses the special qualifications that Narada 
Pancaratra requires of women if they are to be considered able 
to act as diksa-gurus. A more in-depth discussion of this is 
given in Part Two. Also included in Part One are discussions on 
the rarity of female gurus and why it is necessary for women 
to be spiritually advanced at the stage of bhava in order to be 
considered eligible. 

Part Two provides an in-depth focus on reconciling all 
of Srlla Prabhupada’s statements about women as diksa- 
gurus by introducing the authoritative statements of Narada 
Pancaratra. It is in this section that statements dealing with the 
qualifications of a dlksa-guru are presented, along with specific 
instructions pertaining to women. Why a female diksa-guru 
needs to be a siddha instead of a sadhaka is also discussed. 

Part Three systematically answers many frequently asked 
questions (FAQs) and some objections that were raised by 
devotees after reading the initial arguments on which this 
book is based. 

The remaing part consists of supporting appendices, which 
include: 

• Appendix I: Authority of Bharadvaja-samhita (Narada 
Pancaratra). 

• Appendix II: Qualifications to receive mantras and give 
them are different. 

• Appendix III: Image of the original transcript of Srlla 
Prabhupada’s purport to Srimad-Bhagavatam 4.12.32. 

• Appendix IV: Sastra pramanas which prove that diksa- 
gurus authorized through pancaratrika-vidhi are eligible 
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to bestow the Brahma-gayatri mantra and other Vedic 
mantras on suitable disciples. 

• Appendix V: Two previous efforts sponsored by the GBC 
to research female diksa-gurus and why neither effort 
produced conclusive results. 

• Appendix VI: Index of verses quoted from Bharadvaja- 
samhita. 

• Appendix VII: English translation of the first fifty- 
six slokas from the second chapter (of the parisista ) of 
Bharadvaja-samhita. This is the first time these verses 
have been translated into English. 

• Appendix VIII: The only four quotes of Srlla Prabhupada 
that directly speak about FDG. 


Om Tat Sat 
Your servants, 

Damodara Dasa (BVKS), Nandagrama, Gujarat 
Krsna-klrti Dasa (BVKS), New Delhi 




PART ONE 


Pancaratrika-vidhi and 
the Proposal of iskcon’s 
GBC for Instituting 
Female DIksa-gurus 


A Critique 


Harinama-diksa is Pancaratriki 

(from the teachings of Srfla Bhaktivinoda Thakura and Srila 
Bhaktisiddhanta Sarasvatl Thakura) 


tapa—>pundra—>nama 

Harinama-diksa (First Initiation) 


mantra —> yaga 

Second Initiation 

Brahma- 

gayatri 

Brahminical Initiation 


Pancaratrika diksa-vidhi (paiica-samskaras) 


Sources: Sajjana-tosani 1885: vol. 2/1 & 1892: vol. 4/1; Brahmana and 
Vaisnava, Harijana-kanda 

Paiica-samskaras form a part of bhajana-kriya in the 
sequence of developing prema: 




^Prema^Bhava ^Asakti ^ Ruci ^ Nistha 
Sraddha^)> Sadhu-sanga/^> Bhajana-kriyiT^> 


Anartha-nivrtti 




Srila Bhaktisiddhanta Sarasvatl Thakura in Brahmana and 
Vaisnava, Harijana-kanda, writes: 

According to the pancaratrika teachings, 

tapah pun dram tatha nama mantro yagas ca pancamah 
ami hi panca-samskarah paramaikanti-hetavah 


1 
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“These five samskaras— namely, (1) tapa, (2) pundra, (3) nama, 

(4) mantra, and (5) yaga— are the causes for attaining the 
highest stage of unalloyed devotion to the Supreme Lord.” 1 

He quotes this verse from the teachings of Srila Bhaktivinoda 
Thakura, who quotes it from Sri Baladeva Vidyabhusana’s 
Prameya-ratnavall (8.6) 2 which also quotes it from the Padma 
Purana. 

Additionally, Srila Bhaktivinoda Thakura has written an 
article on panca-samskaras 3 in the Sajjana-tosanl, where, after 
quoting the above same verse, he writes: 

When a faithful person learns about panca-samskara, he 
approaches a spiritual master and humbly requests him for 
initiation, or dlksa. After considering the student’s sincerity, 
the spiritual master mercifully gives tapa and pundra to the 
student in order to sanctify his body. (...) 

Nama or name is the third samskara. Mercifully the spiritual 
master utters the name of Hari into the ear of the faithful 
student. This name is to be recited daily by the student. 4 

Receiving nama means that one understands one’s self to be 
a servant of Hari. During initiation the teacher also gives a 
personal name to the student which indicates devotion to 
Hari. In the Sri sampradaya of Ramanuja, names like Rama 
Krsna Dasa, Narayana Dasa, Ramanuja Dasa etc. are given. 

In the Gaudlya sampradaya names such as Sri Govinda Dasa, 


1. Original translation into English was done by a team of devotees—see 
Acknowledgements. A translation was not given in the original Bengali 
article. Also see Appendix VII, text 2, for the same sloka. 

2. This work philosophically connects the Gaudlya sampradaya to the 
Madhva sampradaya. 

3. For the full article go to http://www.bvml.org/SBTP/pstpoi.html (edited 
slightly). 

4. Sajjana-tosanl 1885: vol. 2/1. 
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Sri Nityananda Dasa, Sri Caitanya Dasa etc. are used. Since 
the time of Sriman Mahaprabhu names like Ratnabahu, Kavi 
Karnapura, Premanidhi etc. have been used. Subsequently 
even names such as Bhagavata-bhusana, Gita-bhusana, Bhakti- 
bhusana etc. are employed. 5 

As described above, harinama-dlksa is given when the disciple 
attains the level of the third samskara called nama (i.e. tapa, 
pundra, nama), among the five samskaras. Thus, as panca- 
samskaras are part of pancaratrika vidhi, harinama-dlksa is 
also a part of pancaratrika vidhi. 

Srlla Bhaktivinoda Thakura continues: 

The fourth samskara is mantra. Out of his mercy the teacher 
gives an 18-syllable mantra to his beloved student. The fifth 
and final samskara is yaga or Deity worship. Using the mantra 
which he has received from his teacher, the student begins 
the worship of salagrama-sila or srl-murti, the Deity of Visnu. 
This is known as yaga. By receiving panca-samskara, the five 
sacraments, a faithful person enters into bhajana-kriya or the 
personal worship of God, which eventually leads to pure love 
for Sri Hari. 6 

In ISKCON the fourth and fifth samskara are given separately 
from harinama-dlksa and together with bestowal of the 
Brahma-gayatrl mantra; the combined procedure is known as 
“second initiation” or “brahminical initiation.” 7 

Panca-samskara is a part of bhajana-kriya in the step-by-step 
advancement sequence— sraddha, sadhu-sahga, bhajana-kriya, 
anartha-nivrtti, etc., as explained in Bhakti-rasamrta-sindhu. 

5. Sajjana-tosani 1892: vol. 4/1. 

6. Sajjana-tosani 1885: vol. 2/1. 

7. Some scholars object to Brahma-gayatri being offered with pahcaratriki 
diksa, See Appendix IV for explanation. 
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Snla Bhaktivinoda Thakura continues: 

When we analyze the stages that lead to love of God, we 
understand that faith or sraddha is the first stage. Without 
sraddha, there is no way to obtain love of God. From faith, 
one seeks saintly association which is called sadhu-sahga. This 
leads to shelter at the feet of a spiritual master. Thereafter, 
panca-samskara or initiation follows. Panca-samskara gives 
rise to bhajana-kriya or the personal worship of God. Bhajana- 
kriya leads to anartha-nivrtti, which is the stage where one 
clears up unwanted things from his heart. After anartha-nivrtti 
one’s faith can develop and one enters the stage called nistha or 
mature faith. From nistha, taste or ruci develops. This leads to 
the stage called asakti or deep attachment. From asakti spiritual 
emotions called bhava spring forth. This eventually ripens into 
the stage called love of God, prema. Therefore, everyone should 
seek shelter at the feet of a spiritual master and receive panca- 
samskara, which is the source of bhajana. Without panca- 
samskara, bhajana is not spontaneous. Instead, it is performed 
with difficulty. 8 

Supported by Srlla Prabhupada 

divyam jhanam yato dadyat kuryat papasya sahksayam 
tasmad dikseti saprokta desikais tattva-kovidaih 

“Diksa is the process by which one can awaken his 
transcendental knowledge and vanquish all reactions caused 
by sinful activity. A person expert in the study of the revealed 
scriptures knows this process as diksa.” 

This famous verse is quoted with regard to pahcaratriki diksa 
in the Hari-bhakti-vilasa, (2.9), and comes from a pancaratra 
tantra known as the Visnu-yamala. Srlla Prabhupada also 
quotes it with regard to pahcaratrika initiation in his purport 


8. Sajjana-tosam 1885: vol. 2/1. 




Vaisnava-diksa according to Narada Pancaratra 


5 


to Sri Caitanya-caritamrta, Madhya-llla (15.108). In a letter to 
Satsvarupa, Vrindavana, Aug 7, 1977, Srila Prabhupada states, 
“The spiritual master accepts the disciple’s sinful reactions upon 
giving first initiation.” Thus, the “ harinama-dlksa” that Srila 
Prabhupada established eradicates sins, which is a characteristic 
of pahcaratrikl dlksa. And he often quoted this verse for his 
lectures on first initiations (for example, see Initiation of Bali- 
mardana Dasa, Montreal, Jul 29, 1968). Thus harinama-dlksa is 
pahcaratrika according to Srila Prabhupada himself. 

Based on Narada Pancaratra 

The second chapter of the parisista (appendix) of the 
Bharadvaja-samhita, of Narada Pancaratra, describes the 
process of initiation that ISKCON has followed to this day. The 
process is pahca-samskara, and the chapter begins with the 
verse quoted above by Srila Bhaktisiddhanta Sarasvatl Thakura 
in Brahmana and Vaisnava, Harijana-kanda: 

tapah pundram tatha nama mantro yagas ca pancamah 
ami hi panca-samskarah paramaikantya-hetavah 

The rest of the chapter shows that the initiation process that 
ISKCON follows is fully based on the pahcaratras, as declared 
by our acaryas. 

A synopsis of the chapter is given here (full translation can be 
found in Appendix VII): 

• After serving the guru for one year, one should approach 
him for getting initiated by the procedure of pahca-samskara, 
which are conducive to developing unalloyed devotion to the 
Lord (2.1). 

• These five samskaras are tapa, pundra, nama, mantra, and 
yaga (2.2). 
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• The guru should first give tapa-samskara on an auspicious 
day. A procedure is given that includes a yajna and at the end 
feeding the Vaisnavas (2.3-15). 9 

• Then, choosing an auspicious day, the guru should give 
pundra-sarhskara by making his disciple wear urdhva-pundra 
(Vaisnava tilaka ) at different places on the body according to 
the proper procedure. (2.16-27) 

• Then, choosing an auspicious day, the guru should give his 
disciple nama-samskara. In this samskara: 

- The guru should make the disciple hear his 
new name, which starts with the Lord’s name or 
a Vaisnava’s name, and ends with words like dasa, 
which represents the mood of surrender or of 
servitorship. (2.32) 

- The full procedure is given. (2.28-33) 

• After the spiritual master has already bestowed the first 
three samskaras upon his disciples, he may take time to 
evaluate their progress and their qualifications for receiving 
the fourth and the fifth samskaras. The text indicates that not 
everyone among the already initiated disciples necessarily 
receives the last two samskaras, namely the mantra- and the 
yaga-samskara. (2.34) 

• Then, choosing an auspicious day, the guru should give 
mantra-samskara. (2.35-47) 

• Then, choosing an auspicious day, the guru should give yaga- 
samskara to engage his disciple in arcana-vidhi. (2.48-53) 

• It is not necessary to give all the five samskaras together on 
the same day. Nor is it necessary to give them on separate 
days. One can, according to convenience and need, club 

9. The procedure for the yajna, feeding the Vaisnavas, and some other 
details are similar for all samskaras. 
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together these different samskaras to be given on a particular 
auspicious day. For instance, one can club together the first 
three samskaras on one day and give the remaining two 
samskaras on some other day. (2.53-56) 

The last point, explicitly stated in Bharadvaja-samhita, fully 
justifies clubbing of pahca-samskaras in two installments of 
first- and second-initiations given by our acaryas, which we 
follow in ISKCON to this day. 

Thus, without doubt, the process of initiation as established 
by our acaryas and followed by Srila Prabhupada is 
strictly based on Narada Pancaratra. The acaryas have 
not innovated anything in the matter of initiations. And 
because ISKCON’s initiations are based on this sastra, 
its injunctions about who may or may not become guru 
apply in deciding the eligibility of female candidates for 
diksa-guru. 

Narada Pancaratra on the Eligibility of 
Women Giving Diksa 

In our paper Narada Pancaratra on Female Diksa-gurus 10 it is 
conclusively established with evidence from the sastras and 
our acaryas that women who are not siddha are prohibited 
from becoming diksa-guru and that women who are siddha are 
the exception. 

Qualities of Siddhas 

What is meant by siddha is explained in the paper as follows: 

The word pratyaksitatma-natha [referring to Bharadvaja- 
samhita 1.44] denotes a person who has perfected the process 


10. See the paper here https://siddhanta.com/wordpress/7page id=826. 
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of bhakti ( saksat-krta-bhagavat-tattva ) and means that he is 
a pure siddha devotee beyond the modes of nature. Such a 
condition arises in three ways: (1) a nitya-siddha devotee like 
Prabhupada, (2) one who has perfected bhakti by sadhana 
(sadhana-siddha), and (3) one who has attained perfection in 
bhakti due to receiving the causeless mercy of a pure devotee 
or of the Lord directly ( krpa-siddha ). In such cases anyone from 
any condition, including women, can become diksa-guru, and 
there will be no adharma or adverse effects. The body of such a 
man or a woman is not at all material but spiritual, there can be 
no inauspiciousness arising from such instances. 11 

In further clarification of the use of the term siddha, as it 
pertains to the qualification to become a diksa-guru, the 
characteristics of the perfectional stage of bhakti as described 
in Srila Bhaktivinoda Thakura’s Harinama-cintamani, (15), are 
relevant: 

One can reach apana-dasa either from raganuga-sadhana, where 
scriptural rules are minimal, or through vaidhi-sadhana, where 
relying on suitable rules from scripture is predominant. If one 
progresses through the stages of faith, practice, purification, 
steadiness, taste and attachment, in either vaidhi or raganuga- 
sadhana, one then comes to the stage of bhava, preliminary 
prema. It is at this point that one attains apana-dasa. At this 
stage, beyond the category of sadhana-bhakti, when scriptural 
rules will be discarded as troublesome to one’s service, 
conceptions of raganuga and vaidhi will both be discarded. 

Here, one’s identification with the material body will vanish 
and identification with one’s spiritual body will predominate. 

In that spiritual body ( svarupa-siddhi ) one will always see 
Vrndavana and serve Radha and Krsna. This final stage is called 
samp atti-dasa. 


11. Damodara Dasa, Krsna-kirti Dasa, Narada Pancaratra on Female Diksa- 
gurus, 11 Sep 2017 (Updated 17 Dec 2018), page 3. 
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In other words, a female who is qualified to act as dlksa- 
guru, and has therefore perfected her devotional service 
( pratyaksitatma-natha ), and her identification with the 
material body having completely vanished, must have at least 
attained the stage of bhava. At this stage, her svarupa-siddhi 
becomes manifest. 

The Rarity of Siddhas 

The Bhakti-rasamrta-sindhu (1.1.17) accounts for the rarity of 
bhava-bhakti: 

klesa-ghni subhada moksa- laghuta-krt sudurlabha 
sandrananda-visesatma sri-krsnakarsim ca sa 

The six characteristics of pure devotional service enumerated 
in the above verse are listed in the Nectar of Devotion 
(chapter 1): (1) Pure devotional service brings immediate 
relief from all kinds of material distress. (2) Pure devotional 
service is the beginning of all auspiciousness. (3) Those in pure 
devotional service deride even the conception of liberation. (4) 
Pure devotional service is rarely achieved. (5) Pure devotional 
service automatically puts one in transcendental pleasure. (6) 
Pure devotional service is the only means to attract Krsna. 

Srila Visvanatha CakravartI Thakura states in his commentary 
to the above verse: 

bhava-bhaktir moksa-laghuta-krd-rupa sudurlabha-rupa ca 

The two characteristics, moksa-laghuta-krt and sudurlabha, are 
manifested at the stage of bhava-bhakti; i.e. bhava-bhakti is 
very rarely attainable and is beyond liberation. 

In addition to the rarity of bhava-bhakti itself, those at this 
stage of devotional service nevertheless tend to follow the rules 
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and regulations of the sastras prescribed for ordinary people. 
Lord Krsna Himself ( Bhagavad-glta 3.17 - 3.35) indicates 
that liberated souls, who have no prescribed duties in the 
varnasrama system to perform, are nonetheless encouraged to 
perform them in order to set an example for the conditioned 
souls. The scriptures amply describe how great, liberated 
women like Kunti, Devahuti, SltadevI, who is Laksmldevl 
herself, etc. nevertheless performed their varnasrama duties. 

Hence, because bhava-bhakti itself is very rare, and because 
many among these who reach this stage continue to follow daiva- 
varnasrama-dharma, female dlksa-gurus would be extremely 
rare. This comports with Srlla Prabhupada’s statements about 
female acaryas: “not so many,” and “in very special case.” 

Further Analysis from the Narada Pancaratra on 
the Eligibility of Female Acaryas 

The paper Narada Pancaratra on Female Dlksa-gurus provides 
further considerations from Narada Pancaratra ( Bharadvaja- 
samhita ) on the eligibility of women to be dlksa-guru. 

• Women who are not siddha cannot become diksa-gurus. 

na jatu mantra-da narl 12 — Women cannot become dlksa- 
guru. 

narhanty acaryatarh kvacit 13 — Women should never take 
the position of an acarya. 

• But they can become siksa-guru. 

striyah sudradayas caiva bodhayeyur hitahitam 14 — Women, 
sudras, etc. can instruct about what is good and bad. 

12. Narada Pancaratra, Bharadvaja-samhita, 1.42. 

13. Narada Pancaratra, Bharadvaja-samhita, 1.43. 

14. Narada Pancaratra, Bharadvaja-samhita, 1.43. 
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• Women who are siddha can become diksa-guru. 

pratyaksltatma-nathanam naisarh cintyarh kuladikam 15 — For 
those who are liberated, self-realized souls, seeing God face- 
to-face, there need be no consideration of varna, kula, or 
gender in their becoming diksa-guru. 

• Srila Prabhupada’s statements that are to be synchronized 
with sadhu and sastra. 

-The pancaratra sastras prohibit women who are not siddhas 
from becoming diksa-guru. 

-The varnasrama tradition also prohibits women from 
becoming diksa-guru. 

-Srila Prabhupada himself mentions that women cannot 
become diksa-guru: 

Suniti, however, being a woman, and specifically his mother, 
could not become Dhruva Maharaja’s diksa-guru. 16 [edited 
version] 

Suniti, however, being in family relationship with Dhruva, 
his mother, and also a woman, could not become the diksa 
guru of Dhruva Maharaja, [unedited transcription from 
manuscript, see Appendix III] 

-But Srila Prabhupada says at other times that women can 
become diksa-guru. 

-Yet Srila Prabhupada also says that female dlksa-gurus 
should be “not so many” or in “very special case”: 

Prof. O’Connell: Is it possible, Swamiji, for a woman to be a 
guru in the line of disciplic succession? 

15. Narada Pancaratra, Bharadvaja-samhita, 1.44. 

16. SB 4.12.32, purport. 
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Prabhupada: Yes. Jahnava devi was—Nityananda’s wife. She 
became. If she is able to go to the highest perfection of life, why 
it is not possible to become guru? But, not so many. Actually 
one who has attained the perfection, she can become guru. But 
man or woman, unless one has attained the perfection.... yei 
krsna-tattva-vetta sei guru haya (Cc. 2.8.128). The qualification 
of guru is that he must be fully cognizant of the science of 
Krsna. Then he or she can become guru. 17 

Atreya Rsi: Lord Nityananda? 

Prabhupada: Wife. Jahnava-devi. She was controlling the 
whole Gaudlya Vaisnava community. 

Atreya Rsi: Do you have references about that in any of your 
books, Srlla Prabhupada? 

Prabhupada: I don’t think. But there are many acaryas. Maybe 
somewhere I might have mentioned. It is not that woman 
cannot be acarya. Generally, they do not become. In very 
special case. But Jahnava-devi was accepted as, but she did 
not declare. 18 

• Synchronization without speculation 

Narada Pancaratra, Bharadvaja-samhita (1.42-44) 
synchronizes all these statements by allowing women who 
are siddha to become diksa-guru— this is “the special case.” 
And according to Bhakti-rasamrta-sindhu (1.35), such souls 
are “very rare,” and “not so many.” 

Srlla Prabhupada stated that Sunlti was Dhruva’s siksa- 
guru but could not become his dlksa-gu.ru due to her being 
a woman (SB 4.12.32, purport). Exactly the same is stated in 
the Narada Pancaratra: 

17. Interview with Prof. O’Connell, Toronto, Jun 18, 1976. 

18. Conversation, San Diego, Jun 29, 1972. 
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striyah sudradayas caiva bodhayeyur hitahitam 
yatharham mananiyas ca narhanty acaryatam kvacit 

Women, sudras, etc. can give ethical and moral 
instructions and are also worthy of respect as per 
their qualifications and conditions but are not entitled 
to get the position of acarya. (Narada Pancaratra, 
Bharadvaja-samhita 1.43) 

But Narada Pancaratra also says women can be dlksa-guru, 
and it stipulates the condition under which this is allowed. 

kim apy atrabhijayante yoginah sarva-yonisu 
pratyaksitatma-nathanam naisam cintyam kuladikam 

But, because perfect yogis (or nitya-siddha devotees) 
who are on the stage of yoga-pratyaksa (i.e. are self- 
realized—seeing God face-to-face), pratyaksitatma- 
nathas, may take birth in any family tradition, in 
such cases no consideration of kula, gender, etc. as 
mentioned earlier apply (they can become acaryas). 

(Narada Pancaratra, Bharadvaja-samhita 1.44) 

This dual set of qualifications for being guru, one set for 
those who are not yet siddha and another for those who are, 
is seen in Srila Prabhupada’s other writings. 

For example, in an early letter to Janardana, Srila Prabhupada 
gives a hint about these different standards, “A person who 
is liberated acarya and guru cannot commit any mistake, 
but there are persons who are less qualified or not liberated, 
but still can act as guru and acarya by strictly following the 
disciplic succession.” 19 

The topmost devotees follow one set of standards to become 
acarya whereas the “less qualified or not liberated” must 

19. Letter to Janardana, 26 April 1968. 
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follow others. Both standards are given here in Bharadvaja- 
samhita, of the Narada Pancaratra. Therefore, these 
authoritative statements from sastra resolve, or synchronize, 
all the paradoxical statements Srila Prabhupada has made at 
one time or another on the eligibility of women to become 
diksa-guru. 

According to the above synopsis, sloka 1.44 from Bharadvaja- 
samhita reconciles all of Srila Prabhupada’s different 
statements made at different times about the eligibility of 
women to become acarya, or diksa-guru. 

Once again, the conflicting statements include: 

• Affirmations: “spiritual sons and daughters... be allowed 
to initiate disciples” (Letter to Hamsaduta, 3 Jan 1969; 
Conversation with Professor O’Connell 18 Jun 1976 Toronto, 
etc.) 

• Prohibitions: “Sunlti, however, being a woman, and 
specifically his mother, could not become Dhruva Maharaja’s 
diksa-guru.” (Srlmad-Bhagavatam 4.12.32, purport) 

• Restrictions: “not so many,” “Generally they do not 
become,” “In very special case.” (Conversation with Prof. 
O’Connell; Conversation 29 Jun 1972) 

Bharadvaja-samhita synchronizes all of these different 
evidences for female diksa-gurus, against them, and restrictions 
on them without need to interpret any of them indirectly. That 
is, all of them retain their mukhya-vrtti, or direct meaning, 
because they are shown to be applicable to different persons 
at different stages of spiritual advancement. In other words, 
with the discovery of Bharadvaja-samhita (1.44), all these 
statements can be understood without the need to interpret 
them indirectly or nullify or dismiss them. 
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Conclusion 

Since the time of Srila Bhaktisiddhanta Sarasvati Thakura, 
initiations in our sampradaya have been conducted according 
to pancaratrika-vidhi. The authoritative sastras for this 
include Hari-bhakti-vilasa and Narada Pancaratra, which 
Srila Sanatana Gosvami quotes widely in Hari-bhakti-vilasa. 
Acaryas Srila Bhaktivinoda Thakura and Srila Bhaktisiddhanta 
Sarasvati Thakura substantiate that the initiation procedures 
we currently follow in ISKCON are based on Narada Pancaratra. 
This establishes the authority of the vidhis, or rules, of this 
sastra over initiations within our disciplic succession. 

According to these vidhis and Srila Prabhupada’s own 
statements, “harinama-diksa,” or “first initiation” is also 
conducted according to nama-samskara, which is the third of 
five samskaras or pahca-samskara. Although the Hare Krsna 
maha-mantra itself requires no special rules to be chanted, 
it is nonetheless bestowed upon the disciple by his diksa- 
guru according to pahcaratrika regulations. Thus, women 
who are being considered as candidates to formally initiate 
others according to pancaratrika-vidhi must also be qualified 
according to pancaratrika-vidhi. 

According to the injunctions of Bharadvaja-samhita, which is 
a part of Narada Pancaratra, women who are siddha, or on 
the stage of bhava-bhakti, are eligible to become acarya, or 
diksa-guru. Because by definition bhava-bhakti is rare, female 
diksa-gurus are also rare. Those women who are not yet at the 
stage of bhava are not permitted to be diksa-guru. Therefore 
Srila Prabhupada said that women can be acaryas “but, not so 
many,” or “in very special case.” Hence, all of Srila Prabhupada’s 
seemingly conflicting statements on the matter are resolved 
when the authorative sastras and acaryas are consulted. 
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Final Words 

The motivation for undertaking the research for this paper 
came about when it became known that the GBC subcommittee 
for Vaisnavi Initiating Gurus was going to recommend that 
women could give first initiation but not second initiation 
and that their disciples would receive second initiation from 
a male dlksa-guru. From documentation obtained from the 
committee, it was ascertained that this unauthorized change 
that the GBC is recommending is based on the mistaken 
belief that bestowing the Hare Krsna maha-mantra through 
initiation is not regulated by pancaratrika-vidhi. Therefore, it 
was necessary to research this in order to ascertain whether 
the recommendation was bona fide, or if not, why not. 

In addition to this, it was also necessary to (a) establish by 
guru, sadhu, and sastra what is the actual system of initiations 
conducted in ISKCON so that (b) we could understand clearly 
what qualifications are required of that system generally for 
one to be allowed to be a dlksa-guru, and (c) whether there 
are in fact any special requirements imposed on women to 
function as mantra-guru, or dlksa-guru. From the research, 
it turns out that there are indeed special considerations for 
women. Before, it was mistakenly assumed that there were 
none. 

Srila Rupa GosvamI in his Bhakti-rasamrta-sindhu has therefore 
given the following warning: 

sruti-smrti-puranadi- pancaratra-vidhim vina 
aikantikl barer bhaktir utpatayaiva kalpate 

Devotional service of the Lord that ignores the authorized Vedic 
literatures like the Upanisads, Puranas and Narada Pancaratra 
is simply an unnecessary disturbance in society. 
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If we do not heed this warning, we will end up like the sons 
of Sri Advaita Acarya who considered Lord Advaita Acarya 
Himself to be the trunk of the desire tree of devotional service, 
but due to maya did not accept Lord Caitanya as the true 
trunk. Due to their misunderstanding, they “thus neglected 
or disobeyed the instructions of Sri Caitanya Mahaprabhu, 
deprived themselves of the effect of being watered and thus 
dried up and died.” 20 

In the same way, if our leaders in their extensive deliberations 
on Srlla Prabhupada’s statements do not try to understand 
spiritual topics the way he told us to understand them, which 
is to make sastra the center, as per Cc Madhya (20.352), and 
then adjust the understanding of guru and sadhu to sastra, 
then they cannot expect ISKCON to prosper. Instead, it will die 
off, or become insignificant. 


“So this Krsna consciousness movement, the initiation 
ceremony, the marriage ceremony, the sacred thread 
ceremony, whatever we observe, they are strictly according 
to the sastra. That is our point .” 21 


20. Cc Adi. 12.73, purport. 

21. Wedding lecture, New Delhi, Nov 17, 1971. 
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Narada Pancar atr a/ 
Bharadvaja-samhita on 
Female DIksa-gurus 


Narada Pancaratra / Bharadvaja-samhita 

This part begins with an answer to the controversy of Vaisnavis 
giving diksa. Verse 44 from the first chapter of Bharadvaja- 
samhita states when a Vaisnavl or any other class ordinarily 
not allowed to act as a diksa-guru can do so. When she is a 
siddha, then she may be allowed to act as a diksa-guru, and 
the specific characteristics of the perfectional stage for which 
this is allowed are also stated in this verse. Then the verses 
preceding this one in Bharadvaja-samhita are presented, and 
they give the criteria and restrictions on sadhaka Vaisnavas 
as initiators. 

kim apy atrabhijayante yoginah sarva-yonisu \ 
pratyaksitatma-nathanam naisam cintyam kuladikam ||44|| 

“But, because perfect yogis (or nitya-siddha devotees) who are 
on the stage of yoga-pratyaksa (i.e. are self-realized—seeing 
God face-to-face), pratyaksitatma-nathas, may take birth in any 
family tradition, in such cases no consideration of kula, gender, 
etc. as mentioned earlier apply (they can become acaryas)” 

Comment: The word pratyaksitatma-natha denotes a person 
who has perfected the process of bhakti ( saksat-krta-bhagavat- 
tattvanam ) and means that he is a pure siddha devotee beyond 
the modes of nature. Such a condition arises in three ways: 
1) a nitya-siddha devotee like Prabhupada, 2) one who has 
perfected bhakti by sadhana (sadhana-siddha), and 3) one who 
has attained perfection in bhakti due to receiving the causeless 
mercy of a pure devotee or of the Lord directly ( krpa-siddha ). In 
such cases anyone from any condition, including women, can 
become diksa-guru, and there will be no adharma. 

Can devotees who are not yet perfected, or sadhaka-bhaktas, 
become guru? The answer is “yes,” and the following set of 
verses, which in serial order come before this one, describe 
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such sadhaka devotees who can also become gurus. Such is 
the case in any society, as siddha-bhaktas are always very rare. 

prapitsur mantra-niratam prajnam hita-param sucim \ 
prasantam niyatam vrttau bhajed dvija-varam gurum ||38|| 

“Thus, one who is desirous of surrendering with faith should 
take shelter of a guru who is always engaged in chanting 
the mantra and is a knower of bhakti-siddhanta (prajnam), is 
always engaged, without any desire for personal benefit, in 
showering mercy on fallen souls ( hita-param ), who is always 
pure in heart or free of sins, peaceful, and always committed to 
his prescribed duties (ordained by his guru or by varnasrama). 
Such a guru should be the best of the twice-born ( dvija-varam 
meaning brahmana)” 

sapta-purusa-vijheye santataikanti-nirmale | 
kulejato gunair yukto vipro sresthatamo guruh ||39[| 

“The best guru of all is a learned brahmana endowed with good 
qualities who has taken birth in a sinless lineage of devotee 
ancestors, traceable up to seven generations.” 

Comment: Here being endowed with good qualities (gunaih 
yuktah) is the principal qualification for being an acarya. 1 II. 
Besides these, every conditioned soul has his prarabdha-karma 
attached by previous birth and cultural training received from 

I. The word acarya is freely used in sastras to refer to the initiating guru; it 
is not just reserved for great acaryas like Ramanujacarya, Prabhupada, etc. 
In the Bharadvaja-samhita, verse 38 uses the word guru and verses 40 and 
41 use the word acarya for the same person. Another instance is from SB 

II. 17.27, acaryam mam vijanlyan, where acarya is used for the gurukula 
teacher. Manu-samhita (2.140, qtd. in Cc Adi 1.46 purport) uses acarya for 
someone who initiates and who imparts to his disciples knowledge of the 
Vedas and Vedahgas. In ISKCON we usually reserve the word acarya for 
nitya-siddha devotees. However, while reading sastras, we need to broaden 
the meaning of this word to match that of the sastras. 
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his family tradition. As one’s understanding about much in 
the world (including dharma) comes through family tradition 
( kula-dharma ), Arjuna was very much worried about it being 
destroyed (Bg 1.37-43) and thus it is undeniably an important 
aspect in one’s life. But in spite of all the good advantages 
that otherwise come from a high birth, if the candidate for 
becoming guru fails to achieve the required qualities he cannot 
become guru, as will be clarified in the coming verses. 

But in case he has all the required qualities, plus he has the fortune 
to be born in such a great family tradition, he certainly has an 
advantage. Srlla Prabhupada in his commentary on Bhagavad- 
glta 6.42 says, “Birth in a family of yogis or transcendentalists— 
those with great wisdom—is praised herein because the child 
born in such a family receives a spiritual impetus from the very 
beginning of his life.” He further notes that “such families are 
very learned and devoted by tradition and training, and thus 
they become spiritual masters.” Hence, Bharadvaja-samhita 
designates such a guru with the advantage of birth in an 
unbroken and sinless family tradition as sresthatama, or the 
best of all. 

This advantage, however, is not meant to negate the need of 
personal qualities of bhakti. This cannot be contradicted with the 
verse viprad dvisad-guna-yutadaravindanabhapadaravinda- 
vimukhat. (SB 7.9.10) 2 as there the qualified brahmana 
mentioned is not a bhakta. But the brahmana described in this 
verse is necessarily a visnu-bhakta. 


2.“If a brahmana has all twelve of the brahminical qualifications [as they 
are stated in the book called Sanat-sujata] but is not a devotee and is averse 
to the lotus feet of the Lord, he is certainly lower than a devotee who is 
a dog-eater but who has dedicated everything—mind, words, activities, 
wealth and life—to the Supreme Lord. Such a devotee is better than such a 
brahmana because the devotee can purify his whole family, whereas the so- 
called brahmana in a position of false prestige cannot purify even himself.” 
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svayam va bhakti-sampanno jnana-vairagya-bhusitah \ 
sva-karma-nirato nityam arhaty acaryatam dvijah ||40|| 

“Even if a twice-born brahmana ( dvija ) happens to have some 
non-devotees in his family line, or has not been fortunate to 
take birth in a renowned family of devotees, he nevertheless 
always deserves to be an acarya if he is endowed with all good 
qualities like knowledge and renunciation, is engaged in his 
prescribed duties ( sva-karma ), and is steeped in loving devotion 
to the Lord.” 

nacaryah kula-jato ’pi jnana-bhakty-adi-varjitah \ 
na ca hina-vayo-jatih prakrstandm anapadi ||41|[ 

“On the other hand, one cannot become an acarya even if 
one is born in a great family line (as mentioned before) but is 
devoid of jhana, bhakti, good qualities, etc. Also, unless there is 
an emergency, an acarya from a lower birth or age should not 
initiate a person from a higher birth or age.” 

Comment: This is a consideration of anuloma and pratiloma, 
and it is a general prescription found in all smrtis and 
pahcaratras. If a ksatriya becomes an acarya he can initiate a 
ksatriya, vaisya, or sudra (this is anuloma) but not a brahmana 
(as it becomes pratiloma) unless there is an emergency. 

Although jati is mentioned, in order to understand these 
statements, it is imperative to not ascribe hereditary 
considerations to these instructions. Jati as mentioned here 
is meant only to indicate the quality of that particular varna. 
Thus, the implied meaning is that a man having ksatriya- 
varna in terms of actual qualification should not initiate one 
having brahmana-varna in terms of qualification. If birth 
consideration is assumed here, then these statements are of 
no use as samskaras are not in place. (According to SB 7.11.13, 
jati taken as qualification is valid only when samskaras are 
in place.) 
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na jatu mantra-da nari na sudro nantarodbhavah | 
nabhisasto na patitah kama-kamo ’py akaminah ||42|| 

“Even then, a woman, a sudra and an antyaja can never act 
as an initiating guru, nor can anyone who is accused of a 
great sin or is fallen. And an aspiring disciple who is already 
accomplished in detachment ( akaml ) should never accept a 
guru who is infected with material desires.” 

striyah sudradayas caiva bodhayeyur hitahitam \ 
yatharham mananiyas ca narhanty acaryatam kvacit ||43|| 

“Women, sudras, etc., can give ethical and moral instructions 
and are also worthy of respect as per their qualifications and 
conditions but are not entitled to get the position of acarya” 

Comment: Here women are clearly prohibited from accepting 
the post of dlksa-guru. However, a question arises that if sudras 
are also prohibited, as this verse apparently suggests, then 
does this not directly conflict with Sri Caitanya Mahaprabhu’s 
statement kiba vipra, kiba nyasl, sudra kene naya/ yei krsna- 
tattva-vetta, sei ‘guru’ hay a (Cc Madhya 8.128), which affirms 
that a sudra can become acarya if he knows the science of 
Krsna? Does this not conflict with Srila Prabhupada’s constant 
insistence that sudras and others of low birth deserve to become 
guru (that too not just siksa-guru but dlksa-guru ) if they know 
krsna-tattva? The conclusion is that if someone actually knows 
Krsna in truth, then one is qualified to become a spiritual 
master, including dlksa-guru, even if one is a sudra or a woman. 

But what if one who is advanced in Krsna consciousness is 
not yet a siddha? Are there practical differences between 
someone who is actually siddha (perfect) and one who is still 
a sadhaka? Are there different qualifications for these two 
classes of devotees? 

The apparent conflict between the kiba vipra, kiba nyasl sloka 
in Sri Caitanya-caritamrta and verses 38-43 of Bharadvaja- 
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samhita is resolved in verse 44, which uses the term 
pratyaksitatma-nathanam, seeing God by direct perception 
(face-to-face) to describe the qualification for being acarya. 
Verse 44 indicates that this is an exception to the qualifications 
and prohibitions given in verses 38-43. For sadhakas and 
siddhas, the Bharadvaja-samhita thus gives different sets of 
qualifications to accept the post of acarya. 

In this regard, Srlla Prabhupada once corrected a disciple 
who offered a reporter a partially correct account for spiritual 
insight. “No, not necessarily, Krishna will tell directly. A devotee 
always consults Krishna and Krishna tells him, ‘Do like this.’ 
Not figuratively.. .That is, therefore the minor devotees, they 
consult the spiritual master. That is our process. Yasya prasadad 
bhagavat-prasadah..P And in an early letter, Srlla Prabhupada 
gives a hint about these different standards, “A person who 
is liberated acarya and guru cannot commit any mistake, 
but there are persons who are less qualified or not liberated, 
but still can act as guru and acarya by strictly following the 
disciplic succession.” 3 4 The topmost devotees follow one set of 
standards to become acarya whereas the “minor devotees” 
or “less qualified or not liberated” must follow others. Both 
standards are given here in the Bharadvaja-samhita. 

Taken together, these verses from the Bharadvaja-samhita 
demonstrate why women acting as diksa-gurus have 
historically been rare—“not so many” and only in “very special 
case” as Srlla Prabhupada sometimes qualified. Simply put, 
sadhakas will always be much more numerous than siddhas, 
and pahcaratriki vidhi proscribes women who are sadhakas 
from acting as diksa-gurus. That explains why we see in our 
Gaudlya Vaisnava disciplic succession that the women who 

3. Conversation. 14 July 1976. Quoting Srlla Visvanatha CakravartI 
Thakura’s Sri Sri Gurvastaka, verse 8. 

4. Letter to Janardana, 26 April 1968. 




Vaisnava-diksa according to Narada Pancaratra 


25 


have been confirmed as authentic dlksa-gurus have all been 
topmost devotees. These were indeed, as Srila Prabhupada 
says, “very special case.” 



PART THREE 


Frequently Asked Questions and 
Opposing Arguments Answered 


FAQs and Opposing Arguments Answered 


1. In your attempts to follow sastra, are you not 
disregarding Prabhupada’s explicit instruction that all of 
his female disciples may initiate disciples, as he gave it in 
a letter to Hamsaduta, Jan 1969? 

I want that all of my spiritual sons and daughters 
will inherit this title of Bhaktivedanta, so that 
the family transcendental diploma will continue 
through the generations. Those possessing the title 
of Bhaktivedanta will be allowed to initiate disciples. 

Maybe by 1975, all of my disciples will be allowed to 
initiate and increase the numbers of the generations. 

That is my program (Letter to Hamsaduta—Los 
Angeles 3 January, 1969). 

The simple answer to this is that Srlla Prabhupada also wanted 
his disciples to become siddha. He wanted them to be on 
the topmost levels of Krsna consciousness, just like he was. 
Whenever he talks about the bona fide guru, he is almost 
always talking about this guru, who is also a liberated, perfected 
devotee who has achieved the goal of life, krsna-prema. 

This is shown in this letter to Mukunda, 10 June 1969, New 
Vrindavan (emphasis ours): 

The answer to your Istagosthi questions are as 
follows: Unless one is a resident of Krishna Loka, 
one cannot be a Spiritual Master. That is the 
first proposition. A layman cannot be a Spiritual 
Master, and if he becomes so then he will simply 
create disturbance. And who is a liberated person? 

One who knows Krishna. It is stated in Bg, fourth 
chapter, anyone who knows Krishna in truth is 
immediately liberated, and after quitting the present 
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body, he immediately goes to Krishna. That means he 
becomes a resident of Krishna Loka. As soon as one 
is liberated he is immediately a resident of Krishna 
Loka, and anyone who knows the truth of Krishna 
can become Spiritual Master. That is the version of 
Lord Caitanya. So to summarize the whole thing, it is 
to be understood that a bona fide Spiritual Master 
is a resident of Krishna Loka. 

Your next question, whether the Spiritual Master 
was formerly a conditioned soul, actually a bona 
fide Spiritual Master is never a conditioned soul. 

There are three kinds of liberated persons. They are 
called 1) sadhan siddha, 2) kripa siddha, and 3) nitya 
siddha. Sadhan siddha means one who has attained 
perfection by executing the regulative principles of 
devotional service. Kripa siddha means one who has 
attained perfection by the special mercy of Krishna 
and the Spiritual Master, and nitya siddha means 
one who was never contaminated. The symptoms of 
nitya siddha is that from the beginning of his life he is 
attached to Krishna, and he is never tired of rendering 
service to Krishna. So we have to know what is what 
by these symptoms. But when one is actually on the 
siddha platform there is no such distinction as to who 
is sadhan, kripa, or nitya siddha. When one is siddha, 
there is no distinction what is what. 

These statements of Srlla Prabhupada are fully compatible 
with the evidence we have presented from Narada Pancaratra 
(Bharadvaja-samhita ). According to Bharadvaja-samhita 1.44, 
if one is on the level of seeing Krsna face-to-face, then one 
may be a spiritual master. It is this standard of diksa-guru 
that Srlla Prabhupada had in mind when he wrote the letter 
to Harhsaduta saying both his male and female disciples 
could accept disciples. Also note that there is only a six-month 
difference between the dates of the two letters. 
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Now, the problem is how do you act as a bona fide spiritual 
master when you aren’t a siddha? What if you are not yet a 
resident of Goloka Vrndavana? 

The answer to this is by strictly following the disciplic 
succession. In his 26 April 1968 letter to Janardana, Srlla 
Prabhupada writes, 

A person who is liberated acharya and guru cannot 
commit any mistake, but there are persons who are 
less qualified or not liberated, but still can act as 
guru and acharya by strictly following the disciplic 
succession. 

This means one must follow the srutis, smrtis, Puranas, 
Pahcaratras, etc., in order to act as a bona fide guru while not 
yet a resident of Goloka Vrndavana. 

sruti-smrti-purdnddi-pancaratra-vidhim vina 
aikantikl harer bhaktir utpatayaiva kalpate 

Devotional service of the Lord that ignores the 
authorized Vedic literatures like the Upanisads, 
Puranas and Narada Pancaratra is simply an 
unnecessary disturbance in society. 1 

It is interesting that in this particular translation given by Srlla 
Prabhupada that Narada Pancaratra is given. And according to 
this pancaratra sastra, women are not allowed to be diksa-guru 
until they are siddha, and residents of Goloka Vrndavana. 

This less-qualified category of guru is one that Srlla Prabhupada 
spoke infrequently about. However, in ISKCON today it is 
the general case, not the exception. Therefore, in order to 
understand how this category of guru is qualified and allowed 

1. Bhakti-rasamrta-sindhu 1.2.101, as quoted in Bhagavad-gita, As It Is, 7.3 
purport. 
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to act, we also have to consult the acaryas and sastras. Thus, 
we have presented here the authoritative statements of Narada 
Pancaratra so that we may be correctly guided. 

2. How can you decide which woman is a siddha? This is 
not institutionally verifiable and thus cannot help ISKCON 
in framing rules for Vaisnavls to become dlksa-gurus. 

For normal cases (non -siddha candidates for the position 
of diksa-guru ) the qualifying rules are already mentioned 
in Bharadvaja-samhita 1.38-43. But it is also mentioned in 
Bharadvaja-samhita 1.44 that siddhas are an exception to this 
rule. This means that if needed, a diksa-guru can be appointed 
even from a prohibited category, provided that he or she is a 
siddha. This is a necessary condition for women. The norm is 
that women generally cannot become diksa-guru. 

The exception is that if she is siddha, she may be allowed. 
But exceptions should not be institutionalized. The exception 
supports the norm. But if the norm is not in place, then 
the exception becomes an option, not an exception. Srila 
Prabhupada said “not so many” and “very special case.” The 
norm must first be in place. Otherwise, the exception will itself 
become a part of the norm in lieu of any other example. 

Moreover, we also find that the majority of nitya-siddha 
women did not become diksa-guru. Women like Kunti, 
Devahuti, Rukmirh, Yasoda, and many others were not diksa- 
gurus although they were far more advanced than we are. 
What could have stopped them from taking the position of 
diksa-guru?Nothing. They did not become. 

And Bhagavad-gita 3.17-25 explains why they did not become. 
Lord Krsna explains that even if one is a siddha and therefore 
eligible to transgress the rules of varnasrama-dharma, one 
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should still go on following one’s prescribed duties, which 
also means not following others’ prescribed duties, in order to 
guide others who are less advanced. 

Lord Krsna adds that even He Himself, who is beyond doubt 
always liberated, nonetheless follows duties prescribed 
according to varnasrama-dharma. He further adds that if 
He does not follow them, then He will be the reason for the 
destruction of the whole society. And that is because everyone 
will follow His example. 

Great liberated nitya-siddha ladies like Kunti were aware of 
this instruction of Lord Krsna, and thus they did not artificially 
try to become diksa-guru—eve n though they were eligible from 
all angles, even according to the sastras. 

Srila Prabhupada himself supports this point. He says that 
in order to preach, a nitya-siddha mahabhagavata uttama- 
adhikari has to act on the platform of madhyama-adhikarl. 

Uttama adhikari may be without kanthi, without 
sikha, without Vaisnava symptoms. He’s 
paramahamsa. But when he comes to the preaching 
platform he must become a madhyama adhikari, not 
to imitate uttama adhikari, because he has to teach. 

He cannot deviate from the teaching principles. So 
what you are speaking, that “Without sikha without 
kanthi, one can become guru,” that is fact for the 
paramahamsa, not for the preacher. Preacher must 
behave very nicely. 2 

In ISKCON, a guru must preach. Therefore, a guru “must behave 
nicely,” following all rules and regulations for non -siddhas, 
thereby setting an example to be followed by others. The very 
word acarya means “to lead by an example.” This is another 


2. Lecture on Cc Madhya 8.128, Bhubaneswar, 24 Jan 1977. 
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reason for the Vaisnavis to not become diksa-gurus and follow 
the examples of predecessor Vaisnavis like Kunti and Devahuti. 

3. Female diksa-gurus are needed because there is a lack 
of male diksa-gurus for preaching and making disciples. 

But if this were true, then why was it not also true for temple 
presidents and GBC members during Srlla Prabhupada’s time? 
Out of the 108 temples and farm communities established 
by Srlla Prabhupada, none were run by women. All of the 
presidents of these centers were men. Same with the GBC. 
During Srlla Prabhupada’s time, all the GBC members were 
men, and Srlla Prabhupada himself picked them. Toward the 
time of his disappearance, Srlla Prabhupada appointed eleven 
disciples who would act as his representatives and initiate 
others on his behalf. Again, all of them were men. Moreover, 
none of them were siddha, they were all on the sadhaka 
platform—they were candidates for liberation but were not 
yet liberated. 

Why were none of them women? Some say that some of Srlla 
Prabhupada’s sannyasa disciples pressured him to discriminate 
against them, but there is a better explanation: his actions were 
according to sastra. 

According to Hari-bhakti-vilasa, by Srlla Sanatana GosvamI, 
the following verses are given for our guidance: 

yosito navamanyeta na casam visvased budhah | 
na caiversyur bhavet tasu nadhikuryat kadacana ||11.708|| 

A wise man should never insult women, nor should he 
trust them. He should never become jealous of women, 
nor should he ever appoint them. 
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stribhyo’dhikaram na dadyad ity arthah \ 

One should not give authority to women (from 
commentary of Sanatana GosvamI on 11.708). 

So, we can see that Srlla Prabhupada’s decision not to appoint 
any women as temple president, GBC, or representative of the 
acarya, was in line with sastra. 

4. How do you translate pratyaksitatmanathanam as 
those who are siddha, who can see God face-to-face? 

This is the verse 1.44 from Bharadvaja-samhita (BS) of Narada 
Pahcaratra: 

kim apy atrabhijayante yoginah sarva-yonisu | 
pratyaksitatma-nathanam naisam cintyam kuladikam ||44|| 

But, because perfect yogis (or nitya-siddha devotees ) 
who are on the stage of yoga-pratyaksa (i.e. are self- 
realized - seeing God face-to-face), pratyaksitatma- 
nathanam, may take birth in any family tradition, in 
such cases no consideration of kula, gender, etc. as 
mentioned earlier apply (they can become acaryas). 

The original word in the verse is pratyaksitatmanathanam, 
which we translate as siddha. It means: 

pratyaksita atmanah nathah yaih tesam 

pratyaksita— directly perceiving; atmanah— of the 
soul; nathah— Lord or master; yaih— by whom; 
tesam— of those 

Translation: Of those who are directly perceiving 
the Lord of the souls. 

“Seeing God face-to-face” is a term used to generally express 
such notions. It doesn’t mean just seeing, it includes all 
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perceptions. Srila Prabhupada uses this term in Bg 15.7 purport 
(emphasis ours), 

The following information is there in the 
Madhyandinayana-sruti: sa va esa brahma-nistha 
idam sariram martyam atisrjya brahmabhisampadya 
brahmana pasyati brahmana srnoti brahmanaivedam 
sarvam anubhavati. It is stated here that when a 
living entity gives up this material embodiment 
and enters into the spiritual world, he revives his 
spiritual body, and in his spiritual body he can see 
the Supreme Personality of Godhead face to face. 

He can hear and speak to Him face to face, and he 
can understand the Supreme Personality as He is. 

As the Lord cannot be seen by material senses, the devotee 
that is mentioned in BS 1.44 is on the level of svarupa-siddhi, 
that is, he is on the bhava-bhakti platform, where one starts 
seeing (or perceiving) the Lord. 

When the devotion of the neophyte reaches the stage 
of bhava-bhakti the pure eye of that devotee is tinged 
with the salve of love by the grace of Krsna, which 
enables him to see Krsna face-to-face. 3 

If one progresses through the stages of faith, practice, 
purification, steadiness, taste and attachment, in 
either vaidhi or raganuga-sadhana, one then comes 
to the stage of bhava, preliminary prema. It is 
at this point that one attains apana-dasa. At this 
stage, beyond the category of sadhana-bhakti, when 
scriptural rules will be discarded as troublesome to 
one’s service, conceptions of raganuga and vaidhi 
will both be discarded. 

Here, one’s identification with the material body will 
vanish and identification with one’s spiritual body will 


3. Sri Brahma-samhita 5.38, Purport. 
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predominate. In that spiritual body ( svarupa-siddhi ) 
one will always see Vrndavana and serve Radha and 
Krsna. This final stage is called sampatti-dasa.' 1 

5. If women are prohibited from becoming diksa-guru, 
then so are sudras; then almost all ISKCON gurus are not 
bona fide. 

In addition to women, Narada Pancaratra ( Bharadvaja- 
samhita 1.42-43) also prohibits sudras or those even lower 
from becoming diksa-guru. This means that almost all gurus in 
ISKCON are not bona fide according to Narada Pancaratra. But 
Srlla Prabhupada never taught this. He always rejected caste 
considerations, quoting the kiba-vipra kiba-nyasl verse (Cc 
Madhya 8.128). The conclusion is that ISKCON gurus are not 
sudras, even if they have been born in sudra or mleccha families. 

We all know that it is a mistake to think one is a brahmana 
merely because he has taken birth in a family of brahmanas. 
Similarly, it is a mistake to think that one born in a family 
of sudras or mlecchas is a sudra or mleccha. Varna is to be 
judged by the qualities one possesses, not by family lineage 
or heredity. Srlla Prabhupada taught us this on numerous 
occasions, establishing this fact from guru-sadhu-sastra. Thus, 
when it is said that a sudra is prohibited from becoming a 
diksa-guru, it means a person who is a sudra by quality ( guna ) 
and karma (work). Someone who is actually qualified as a guru 
is never a sudra. 

6. If a woman can also become brahmana by quality, then 
why can’t she become diksa-guru? 

In Krsna’s Vedic culture there were brahmanis (wives of 
brahmanas), but they never took the position of diksa-guru. 
Strictly speaking, women have no varna. 

4. Harinama-cintamani, 15, by Srlla Bhaktivinoda Thakura. 
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Srila Prabhupada says that “even born in a brahmana family, 
a woman is taken as woman, not as brahmana.” He gives the 
reason: “because a girl has to follow her husband. So, if her 
husband is brahmana, automatically she becomes brahmana. 
There is no need of separate reformation. And by chance she 
may be married with a person who is not a brahmana, then 
what is the use of making her a brahmana?’ 5 

This is because one’s varna is based on two things— guna and 
karma (caturvarnyam maya srstam guna-karma-vibhagasah, 
Bg 4.13). Besides having guna or qualities, one must have the 
prescribed duties of a particular varna in order to be of that varna. 

In the case of women, although they may have a particular 
guna, or quality, the sastras do not prescribe any duty to 
women based on that quality or guna. For instance, in the 
sastras we do not find prescribed duties mentioned specifically 
for brahmanis (wives of brahmanas), ksatriyanls (wives of 
ksatriyas), etc., although we find them prescribed in the case 
of males. The only duty for women prescribed in the sastras 
(irrespective guna ) is to serve and follow their husbands. 6 

Hearing this, Lord Sri Caitanya Mahaprabhu said, 

“My dear Vallabha Bhatta, you do not know religious 
principles. Actually, the first duty of a chaste woman 
is to carry out the order of her husband.” 7 

Thus, the sastras prescribe duties for women based on their 
gender. A woman may be sattvika, but she cannot become 
dlksa-guru. Instead, it is prescribed that she marries a brahmana 
and then, because her husband is a guru, she automatically 


5. Sri Sri Rukmini Dvarakanatha Deity Installation, Los Angeles, July 16. 
1969 (emphasis ours) 

6. For details of duties of women, see SB 7.11.25-29 

7. Cc Antya 7.106 
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becomes guru-patni (wife of the guru), who is respected on an 
equal level. 

Conclusion: 

• One who is sudra, antyaja, etc. by quality, cannot become 
diksa-guru. 

• Even if sattvika by quality, a woman still cannot become 
diksa-guru, as she is of the female gender. This is according to 
the pancaratra sastras, especially Narada Pancaratra, which 
prohibits non -siddha women from becoming diksa-guru. 

• Brahmanis (wives of brahmanas ) never took the position of 
diksa-guru in Vedic culture. 

• The duties of women are prescribed by the sastras according 
to their gender. 

7. But there are so many Vaisnavl gurus in the Gaudiya 
sampradaya. What about that? 

In an interview, Srila Prabhupada’s godbrother B.R. Sridhara 
Maharaja said that female acaryas, diksa-gurus, are “very 
rare.” Maharaja further added, “The number can be counted 
on fingers, lady acaryas.” s Indeed, the few examples of lady 
acaryas in Gaudiya Vaisnavism are of siddha women. Jahnava 
Devi was none other than Nityananda Prabhu’s wife, the 
internal potency of the Lord Himself. Gangamata Gosvamini 
showed the symptoms of a liberated soul from the beginning of 
her life. She did not want to marry any mortal man. And later 
on, Lord Jagannatha Himself ordered her to initiate disciples. 8 9 
They form the exceptions mentioned in the sastras, and in no 

8. 1981 Conversation with Sripada B.R. Sridhara Maharaja, quoted in 
SAC 2005. 

9. Associates of Sri Caitanya 2.22, Gangamata Gosvamini. 
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way do they contradict the norm of non -siddha women being 
prohibited from becoming diksa-guru. Instead, as exceptions, 
they support it. 

To try to prove that Vaisnavl diksa-gurus are not rare in 
Gaudlya Vaisnavism is directly trying to prove the Srlla 
Prabhupada’s stance on this subject is faulty. It creates the 
offense of considering the guru to be an ordinary man. 

Nevertheless, the Sastric Advisory Committee in its paper 
FDG: Prudent Questions, Sastric Answers (2013) put forward as 
counter-examples some Gaudlya disciplic lineages that have 
female dcaryas. In one lineage, six of their twelve dcaryas 
were women, and in other, nine out of eleven were women. 
According to the SAC, “it is virtually impossible to provide 
a solid proof for the claim that FDGs were rare” and they 
further say that “historically, the claimed rarity of FDGs in the 
Gaudlya Vaisnava sampradaya is difficult to substantiate.” 10 
This reasoning is improper because it tries to contradict the 
words ( sabda ) of a liberated acarya such as Srlla Prabhupada 
with the lower-level evidence of observation ( pratyaksa ). 

But even if we were to accept the argument offered by the 
SAC, they have provided no evidence that the ladies who came 
after Jahnava Devi and some others in the lineages they cite 
were also siddha. The SAC uncritically assumes they were. 

But their assumption is unwarranted. By the time of Srlla 
Bhaktivinoda Thakura, almost the whole Gaudlya sampradaya 
was lost or transformed into apasampradayas. 

Say, after the disappearance of the Gosvamlns, about 
250 years after, the things became most ridiculous. 

The so-called devotees... Their representatives still 
are continuing. They are called prakrta-sahajiya. 


10. Page 12. 
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Prakrta-sahajiya means taking things very easily. 

They thought that Radha-Krsna is just like a boy 
and girl’s lusty affairs. And in this way they took it 
that sex life as religion. Even Vivekananda, he also 
criticized, “Vaisnavism is sex religion.” So the things 
deteriorated in such a way that... And similarly, as 
Advaita Prabhu was afflicted, similarly, Bhaktivinoda 
Thakura... He was at that time a householder, 
government officer and magistrate. He felt very 
much: “Oh, Lord Caitanya’s movement is so... 
People... As soon as one will see that he belongs to 
the Caitanya sampradaya, he’ll deride, ‘Oh, these are 
all rascals, simply taking sex pleasures. That’s all.’” 11 

Srlla Bhaktivinoda Thakura is therefore addressed as rupanuga- 
vara or the best of the followers of Rupa Gosvaml. He is the 
one who revived the Gaudlya sampradaya s real teachings. 
Thus, some doubt is warranted as to the authenticity of the 
Gaudlya lineages presented by the SAC. 

In absence of any evidence higher than our observation of the 
SAC’s lists of Vaisnavis who became diksa-gurus, it is best to 
stick to Srlla Prabhupada’s analysis that Vaisnavl diksa-gurus 
were “not so many” and are always to be “very special cases.” 
Those who are dissatisfied with this are invited to present 
their lists of Vaisnavl diksa-gurus in different Gaudlya lines, 
along with their bona fide biographies and teachings so that 
everyone can really see the evidence. 


11. Srila Bhaktisiddhanta Sarasvati Gosvami Appearance Day Lecture, 7 
Feb 1969, Los Angeles. 
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8. But in today’s ISKCON, if a woman has been preaching 
for the last 30 years and has a substantial number of 
followers already taking guidance from her, and they 
want to be initiated by her, why not let her give them 
diksa? 

In Srimad-Bhagavatam 4.12.32, purport, Srlla Prabhupada says 
(emphasis ours)— 

Dhruva Maharaja’s mother, Suniti, was his patha- 
pradarsaka-guru ... sometimes called siksa-guru 

It is the duty of the siksa-guru or diksa-guru to instruct 
the disciple in the right way, and it depends on the 
disciple to execute the process. According to sastric 
injunctions, there is no difference between siksa- 
guru and dlksa-guru, and generally the siksa-guru 
later on becomes the diksa-guru. Suniti, however, 
being a woman, and specifically his mother, could 
not become Dhruva Maharaja’s diksa-guru. 

Srlla Prabhupada says “generally the siksa-guru later on 
becomes the diksa-guru.” And this has been the common 
experience within ISKCON. “However,” Srlla Prabhupada adds, 
“Suniti, being a woman, and specifically his mother, could not 
become Dhruva Maharaja’s diksa-guru” Here it is seen that 
Srlla Prabhupada is applying this restriction in case of women 
who are preaching and having followers. Although men 
generally can become diksa-gurus, women generally cannot. 

But if we do it anyway, what difference it will make? It means 
we will have transgressed the orders of guru-sadhu-sastra, 
and we will not achieve krsna-prema. That is the unavoidable 
consequence of defying sabda-pramana. 

We should not be so dependent on our own pratyaksa (direct 
perception, experience) and anumdna (inference) that we dare 
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use them to test the authenticity of the words of liberated 
acaryas. Through our own experience and power of reasoning 
alone, we will not be able to clearly understand how any given 
idea or act will affect ISKCON. But we should have full faith 
that by sticking to the instructions of guru, sadhu, and sastra 
that the eventual outcome will be auspicious. 

9. The women who are prohibited in Bharadvaja-samhita 
from becoming dlksa-guru are non-initiated women; 
they are not Vaisnavis. No such rules are mentioned for 
Vaisnavis. 

That is not the truth. Below is the verse under discussion— 

najatu mantra-da narl na sudro nantarodbhavah \ 
nabhisasto na patitah kama-kamo py akaminah \\42\\ 

“Even then, a woman, a sudra and an antyaja can 
never act as an initiating guru, nor can anyone who 
is accused of a great sin or is fallen. And an aspiring 
disciple who is already accomplished in detachment 
( akami) should never accept a guru who is infected 
with material desires.” 

The specific word used here is mantra-da, which means 
mantram dadati sa mantra-da, or a woman who gives 
mantra is called mantra-da. 

If a woman is not an initiated Vaisnava, then she has not 
received any mantra and thus there is no question of giving 
the mantra to others. Thus, it becomes useless to mention that 
she cannot become mantra-da. 

Besides that, in the verse 1.37, where the description of the 
qualifications for who can be guru starts, it is mentioned that 
only a Vaisnava can be guru and thus the context is set that 
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whatever personalities are being discussed are duly initiated 
Vaisnavas. Below is the verse— 

nyase vapyarcane vapi mantramekantinah srayet | 
avaisnavopadistena mantrena na para gatih\\37\\ 

In the matter of surrendering, either performing nyasah 
( tilaka , body marks etc.) or performing arcana (deity 
worship), the initiation must be received from a guru 
who is fully surrendered to no one else than Lord Visnu. 

By the mantras received from an avaisnava guru, one 
can never reach the highest perfection. 

Thus, Bharadvaja-samhita is prohibiting initiated Vaisnavls 
from becoming dlksa-gurus. This is also supported by the 
history of great Vaisnava ladies like Devahuti, Kunti, Yasoda, 
RukminI, and many others, who never took the position of 
dlksa-guru. They were not just Vaisnavls, they were nitya- 
siddha-vaisnavls. They were very special. Thus, we should 
seriously consider whether we are following in the footsteps 
of great devotees if we are proposing to normalize the creation 
of Vaisnavi dlksa-gurus. 

10. Bharadvaja-samhita doesn’t differentiate between 
normal women and Vaisnavls. Thus, its prescriptions and 
proscriptions are not applicable for initiated Vaisnavls. 

It is a mistake to think that Bharadvaja-samhita does not 
differentiate between normal women and Vaisnavls. Here it 
will be shown that the injunctions of Bharadvaja-samhita are 
solely intended for Vaisnavas. 

First of all, Bharadvaja-samhita is a treatise on saranagati 
(surrender), and it elaborates upon the verse anukulyasya 
sahkalpah..., which describes the six limbs of surrender. This 
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verse is often quoted by Srlla Prabhupada, 12 and it appears 
in the Hari-bhakti-vilasa (11.676) by Sanatana Gosvaml. 
Bharadvaja-samhita explains this verse, 13 expanding it into 8 
chapters and guides about how to practically implement it in 
daily life, living in a society of devotees. It explains each and 
every limb of surrender in utmost detail. 

Right from the beginning up to the end, Bharadvaja-samhita 
speaks about Vaisnavas only. For example, verses, 1.13-15 — 

praptum icchanparamsiddhimjanah sarvo py akincanah\ 
sraddhaya paraya yukto harim saranam asrayet ||13|| 

One who desires to achieve ultimate benefit ( para 
siddhi ) and who is without desire for proprietorship 
(i akincana ) must take shelter of Lord Hari with 
transcendental faith. 

najati-bhedam na kulam na lingam na guna-kriyah | 
na desa-kalau navastham yogo hy ayam apeksate ||14|| 

There is no consideration of birth, family, gender, 
or quality, work, etc., nor is there consideration of 
time, place, and circumstance in accepting this yoga 
process ( pancaratrika-vidhi). 

brahma-ksatra-visah sudrah striyas cantarajas tatha \ 
sarva evaprapadyeran sarva-dhataram acyutam |[15|| 

Anyone, whether they be brahmanas, ksatriyas, 
vaisyas, sudras, women, antyajas, or anyone else, 
should, with full faith, take shelter of Lord Acyuta, 
who is the master of all living entities, through the 
medium of this yoga. 


12. See Bg 18.66, Purport. 

13. Verse appears in Bharadvaja-samhita, 1.17-18. 
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Is this not a special consideration for Vaisnavas, that anyone 
from any caste, creed, gender, family, work, etc. can surrender 
to Lord Hari? It nicely matches with the teachings of our 
sampradaya. 

Then Bharadvaja-samhita (1.37) says: 

nyase vapyarcane vapi mantramekantinah srayet | 
avaisnavopadistena mantrena napara gatih \\37\\ 

In the matter of surrendering, either performing 
nyasah (tilaka, body marks etc.) or performing arcana 
(deity worship), the initiation must be received 
from a guru who is fully surrendered to no one else 
than Lord Visnu. By the mantras received from an 
avaisnava guru one can never reach the highest 
perfection. 

Note the words avaisnavopadistena. This means that 
Bharadvaja-samhita says that the guru must be a Vaisnava and 
not a mm-Vaisnava. It differentiates between a Vaisnava and a 
rcorc-Vaisnava guru. 

When it is said that women are allowed to take diksa, it means 
they are allowed to take pahca-samskaras (detailed in Chapter 
2 of the parisista of Bharadvaja-samhita). Yaga, the last of the 
pahca-samskaras, makes them eligible to worship Deities. This 
consideration is the same as given in Hari-bhakti-vilasa. 

Conclusion: 

• Bharadvaja-samhita is a scripture for Vaisnavas and follows 
Vaisnava principles. 

• Gopala Bhatta GosvamI quotes verses from Bharadvaja- 
samhita in his Sat-kriya-sara Dipika. 
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• Srila Prabhupada mentions Bharadvaja-samhita (in his 
purport to SB 4.31.10) in connection to eligibility for 
initiations. 

• Bhaktisiddhanta Sarasvatl Thakura quotes a verse from 
Bharadvaja-samhita in his commentary to Caitanya 
Bhagavata, Adi 8.7, purport. 

• Bhaktivinoda Thakura mentions Bharadvaja-samhita as a 
Vaisnava samhita in line with Hari-bhakti-vilasa. 

• From these evidences, there should be no doubt about the 
authority of Bharadvaja-samhita. u 

11. Srila Prabhupada had female disciples like Saradiya 
give brahminical initiation and Gayatrl-mantras to her 
husband and others. So, why should we stop women from 
becoming diksa-guru? 

Srila Prabhupada writes— 

Even though you have had no Gayatrl -mantra, 
still you are more than brahmana. I am enclosing 
herewith your sacred thread, duly chanted on by 
me. Gayatrl -mantra is as follows: [taken out] Ask 
your wife to chant this mantra and you hear it and 
if possible hold a fire ceremony as you have seen 
during your marriage and get this sacred thread on 
your body. Saradiya, or any twice-initiated devotee, 
may perform the ceremony. 15 

In the very early days of ISKCON, Srila Prabhupada was 
always present, performed the initiation ceremony, and gave 


14. For more details about the authority of the Bharadvaja-samhita, see 
Appendix I. 

15. Letter to Vaikunthanatha and Saradiya, April 4, 1971. 
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the mantras himself. As the movement began to spread, Srlla 
Prabhupada faced the practical problem of how to perform 
initiations from a distance when he was not present. This 
letter to Vaikunthanatha and Saradlya is such a case. Srlla 
Prabhupada solves the problem by giving his “power of 
attorney” to Saradlya, and he instructs her what to do on 
his behalf. Saradlya’s husband remained the disciple of Srlla 
Prabhupada only, and thus she was not made dlksa-guru. 

It is important to note that this was not the final solution for 
this problem. Future long-distance initiations were conducted 
only by men, who performed the homa, and the mantra was 
given via a recording on a $1.00 cassette tape. But while Srlla 
Prabhupada was manifest in this world, this recording was 
imbued with his spiritual “power of attorney,” and anyone who 
was accepted by Srlla Prabhupada and heard that recording 
was duly initiated. 

This recording still exists, but after Srlla Prabhupada’s 
disappearance it no longer has the potency to initiate anyone. 
Only Rtviks believe otherwise. 

12. Let us institute Vaisnavl dlksa-gurus for now, and 
then, if there are some problems, we can always retract 
them. What is the harm? 

The problem is that those who are initiated by such non- 
siddha Vaisnavl dlksa-gurus will actually remain uninitiated 
(even though they take shelter with all sincerity) and thus 
won’t be able to go “Back to Godhead.” Moreover, such so- 
called Vaisnavls who have become guru will also have to fall 
down. Please see the evidence below— 

atha strisudrasankirnanirmalapatitadisu \ 
ananyenanyadrstauca krtapi na krta bhavet ||59|| 
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If one surrenders to a woman, siidra, sankirna (one of 
mixed birth), one who has not accepted an acarya, or 
a sinful and fallen person, his initiation is useless or 
as if not done. This is so even if he takes shelter with 
unalloyed attitude. 

ato’nyatrasu vidhivatkartavya saranagatih \ 

upadesta tu mantrasya mudhahpracyavate hyadhah ||60|| 

Such a disciple should quickly take shelter of another 
spiritual master who is bona fide according to rules 
and regulations. A foolish person (as described in 
59 * verse), who becomes spiritual master by giving 
mantras, falls down . 16 

We are obliged to follow this. The Lord Himself says this in the 
Ahirbudhnya-samhita, another pancaratra quoted by almost 
all deary as in their commentaries on Srlmad-Bhagavatam 
11.20.9- 


sruti-smrti mamaivajne yas te ullanghya vartate 
ajna-cchedi mama dvesi mad-bhakto pi na vaisnavah 

The sruti and smrti literatures are to be understood 
as My injunctions, and one who violates such codes 
is to be understood as violating My will and thus 
opposing Me. Although such a person may claim to 
be My devotee, he is not actually a Vaisnava. 

13. In Vedic times women were not initiated, so they could 
not become dlksa-gurus. But because the Pancaratras 
allow women to receive pancaratrika mantras, they can 
also give them to others, acting as diksa-gurus. 

To become diksa-guru, getting initiated into the mantras 
is not the only qualification. It is a necessary condition, 


16. Bharadvaja-samhita 1.59-60. 
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not a sufficient one. In Vedic culture, all the three varnas— 
brahmanas, ksatriyas, and vaisyas— received mantras at the 
time of initiation. But only brahmanas were allowed to give 
mantras and be diksa-gurus. Similarly, when pahcaratrika- 
vidhi allows women to receive mantras in initiation, they do 
not automatically become eligible also to give mantras and be 
diksa-guru. 

Moreover, Narada Pahcaratra states that women should not 
become diksa-guru. Bharadvaja-samhita (Narada Pahcaratra) 
clearly states that women are eligible to receive initiation 
(1.14-15) but are not eligible to give initiation and be diksa- 
guru (1.42-43). This also matches with Srlmad-Bhagavatam 
4.12.32, purport, wherein Srlla Prabhupada says, “Suniti, 
however, being a woman, and specifically his mother, could 
not become Dhruva Maharaja’s diksa-guru” 17 

Those who believe that because the pahcaratras allow women 
to get initiated they can also give mantras and be diksa-gurus 
base their argument on the set of verses from Hari-bhakti- 
vilasa (1.194-198) mentioned below. However, it is to be 
noted that these verses clearly mention that the allowance 
given to women is for receiving initiation and thus chanting 
mantras and worshipping the Deities of the Lord. It nowhere 
mentions that women are allowed to give mantras and become 
diksa-guru. 

athadhikara-nirnayah 

tantrikesu ca mantresu diksayam yositam api 

sadhvinam adhikaro ‘sti sudradinam ca sad-dhiyam 

Now begins the discussion of who is eligible— 


17. Please see Appendix VI for the verses and translations as well as 
exceptions. 
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Chaste and saintly women, and saintly-hearted 
sudras, and so on are qualified to be initiated in the 
chanting of mantras from the Tantras. 

tatha ca smrty-artha-sare padme ca vaisakha- 
mahatmye sri-naradambarisa-samvade 

agamoktena margena stri-sudrais caiva pujanam 
kartavyam sraddhaya visnos cintayitva patim hrdi 

In the Smrty-artha-sara, as well as in the Padma 
Purana, Vaisakha-mahatmya, in a conversation of Sri 
Narada and Sri Ambarisa it is said: 

“Following the path described in the Agamas, women 
and sudras may faithfully worship Lord Visnu and 
meditate on Him as the Lord in the heart. 

sudranam caiva bhavati namna vai devatarcanam 
sarve cagama-margena kuryur vedanusarina 

“Following the path of the Agamas, which themselves 
follow the path of the Vedas, women and sudras may 
worship the Supreme Lord by chanting His holy 
names. 

strinam apy adhikaro ‘sti visnor aradhanadisu 
pati-priya-hitanam ca srutir esa sanatani 

“Women who desire the welfare of their husbands 
are also entitled to worship Lord Visnu. That is the 
conclusion of the eternal Vedas.” 

agastya-samhitayarii, sri-rama-mantra-rajam uddisya 

suci-vrata-tamah sudra dharmika dvija-sevakah 
striyah pati-vratas canye pratilomanuloma-jah 
lokas candala-paryantah sarve ‘py atradhikarinah 
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In the Agastya-samhita, in relation to the king of all 
mantras, the Rama -mantra, it is said: 

“Religious and pure siidras, who are servants of the 
brahmanas, as well as chaste women, those born in 
pratiloma and anuloma families, and everyone else, 
down even to the candalas, are qualified to worship 
Lord Visnu in this way.” 

Conclusion: 

• The pancaratras allow women to get initiated. 

• The right to get initiated does not imply the right to initiate. 

• The pancaratras prohibit women from becoming initiators 
or dlksa-gurus unless siddha. 

14. The standard smrti-sastra (law codes) to be followed by 
Gaudlya Vaisnavas is Hari-bhakti-vilasa, not Bharadvaja- 
samhita. Hari-bhakti-vilasa doesn’t prohibit Vaisnavis 
from becoming diksa-gurus. So why to bring Bharadvaja- 
samhita into the picture and transgress Hari-bhakti- 
vilasa? 

Although Hari-bhakti-vilasa is specifically meant for Gaudlya 
Vaisnavas, it doesn’t address the matter of Vaisnavis’ becoming 
diksa-guru. Thus, we need to resort to other sastras for this 
matter. 

Whenever Srlla Prabhupada talked about matters related to 
women’s role and activities, he usually quoted from Manu- 
samhita. He has hardly quoted anything from Hari-bhakti- 
vilasa for matters specifically related to women. In fact, it is 
a famous rule of pramana-sastra—anuktam anyato grahyam— 
that which is not clarified in our scripture should be imported 
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from another scripture; but —paroktam avirodhl ca} 8 — only 
those instructions which are not opposite to our scripture. 
Srlla Prabhupada himself followed this rule, and thus it is not 
prohibited to resort to other sastras for matters not clearly 
discussed in Hari-bhakti-vilasa. 

None of Srlla Prabhupada’s statements on the matter of women 
acting as diksa-guru can be supported by Hari-bhakti-vilasa. 
It just doesn’t deal with this matter. But all of his statements 
are supported by Bharadvaja-samhita. Thus, resorting to 
Bharadvaja-samhita in fact enhances the position of Srlla 
Prabhupada as a staunch representative of the sastras. 

Srlla Prabhupada himself said (emphasis added): 

As stated by Narottama dasa Thakura, sadhu-sastra- 
guru: one has to test all spiritual matters according 
to the instructions of saintly persons, scriptures and 
the spiritual master. The spiritual master is one who 
follows the instructions of his predecessors, namely 
the sadhus, or saintly persons. A bona fide spiritual 
master does not mention anything not mentioned 
in the authorized scriptures. Ordinary people have 
to follow the instructions of sadhu, sastra and guru. 

Those statements made in the sastras and those 
made by the bona fide sadhu or guru cannot differ 
from one another 19 . 

However, Hari-bhakti-vilasa does say one thing about women: 

yosito navamanyeta na casam visvased budhah | 
nacaiversyur bhavet tasu nadhikuryatkadacana\\11.708\\ 

A wise man should never insult women, nor should 
he trust them. He should never become jealous of 
women, nor should he ever appoint them. 

18. Katyayana 3.3. 

19. SB 4.16.1, purport (emphasis ours). 
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stribhyo’dhikaram na dadyad ity arthah | 

One should not give authority to women (from 
commentary of Sanatana GosvamI on 11.708). 

After Srlla Prabhupada’s disappearance, the appointment 
of women to positions of authority in ISKCON like temple 
president and GBC— something that Srlla Prabhupada never 
did—appears to be a violation of these injunctions. 

15. Srlla Prabhupada made many adjustments in order 
to expand the preaching of ISKCON. So, would it not 
be niyamagraha if we stubbornly stick to this age-old 
tradition of not allowing women to initiate, thus resulting 
in hampered preaching of ISKCON? 

In this regard, there are some points to observe: 

• In ISKCON’s early days, Srlla Prabhupada gave sannyasa- 
dlksa very liberally and to very young devotees. But today 
the rules for giving sannyasa are stricter; today even age is 
a consideration. 

• In the beginning, he instituted very simple worship of 
the Deities of Lord Jagannatha, Baladeva and Subhadra 
Devi, even by non -brahmana initiated devotees. Later he 
mandated that only brahmana- initiated devotees worship 
the Deities. 

• He also let women stay in his Western temples and 
instituted a brahmacarinl asrama. 

• And there are many other examples. 

For the establishment of ISKCON, Srlla Prabhupada had to make 
many adjustments. But he wanted that we should eventually 
revert back to the norms given by our sastras and deary as. 
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But there are also many adjustments he did not make. One of 
many such counter-examples is the fourth regulative principle 
(no illicit sex). Srila Prabhupada did not compromise on it, 
although some have suggested that it be made more lenient in 
order to propagate the movement more widely. But he refused 
to compromise. 

Given that Srila Prabhupada made adjustments to some 
principles and would not make adjustments to others, we 
should ask, “when can we apply time, place, and circumstance 
adjustments, and when can we not?” The answer is that the 
sastras and acaryas also provide methods that help us make 
this determination. This science is called pramana-sastra. In 
English we may call it Vedic Hermeneutics, although this is 
not an exact translation. 

When applying the methods of pramana-sastra to harmonize 
the actions and instructions of Srila Prabhupada with the words 
of the sadhus and the sastras, it is sometimes surprising to see 
how nicely the instructions and actions of Srila Prabhupada 
and the acaryas are fully rooted in guru, sadhu, and sastra. 
Pramana-sastra enables us to understand what is the scope of 
an adjustment, its duration, and why it had to be made. 

For example, according to the sastras, there are compulsory 
duties technically called nitya-karma. The nature of such duties 
is that if you fail to execute them, you incur sin or become 
degraded. But sometimes one may be factually incapable of 
performing such duties ( asamarthya ). In such cases, the details 
of the activities can be adjusted to the level one is capable of 
performing. However, if we have the capability, or samarthya, 
but we still adjust the details, we become degraded. 20 

Thus, by seeing the words “one cannot suddenly change a 
community’s social customs” in Srila Prabhupada’s famous 

20. Mimamsa-sutra 6.3.2-3, 8-10. 
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purport to Sri Caitanya-caritamrta, Adi-llla, 7.31-32, in which 
he defended his adjustment to allow women to preach alongside 
of men, it can be seen that it was a case of asamarthya on the 
part of Srlla Prabhupada’s Western disciples. Being from a 
society that encourages free mixing of the sexes, they were not 
immediately capable of strictly following Vedic rules prescribed 
by our acaryas for keeping men and women strictly separate. 

But we also see that Srlla Prabhupada wanted to revert back to 
the Vedic norm as soon as possible. He writes— 

That the Brahmacarini ashram is a good success is 
very good news. But the best thing will be if the 
grown-up Brahmacarinis get married. 

According to Vedic culture, woman is never to remain 
independent. I shall be glad if the Brahmacarinis can 
have nice husbands, and live as Grhasthas. 21 


Later, he wanted to reduce the pace of preaching and “boil the 
milk.” He writes— 

Now we have got so many students and so many 
temples but I am fearful that if we expand too much 
in this way that we shall become weakened and 
gradually the whole thing will become lost. Just like 
milk. We may thin it more and more with water for 
cheating the customer, but in the end it will cease 
to be any longer milk. Better to boil the milk now 
very vigorously and make it thick and sweet, that 
is the best process. So let us concentrate on training 
our devotees very thoroughly in the knowledge of 
Krishna Consciousness from our books, from tapes, 
by discussing always, and in so many ways instruct 
them in the right propositions. 22 

21. Letter to Satsvarupa, Montreal, Aug 8, 1968. 

22. Letter to Harhsaduta, LA, June 22, 1972. 
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So, we can see from these examples that when there is some 
asamarthya, or incapability, in the matter of following rules 
that must be followed (or degradation happens), then some 
adjustment is made. But once there is no longer an irregular 
or emergency situation that requires the adjustment, then the 
norm specified in the sastras must be resumed. 

With this same rule from pramana-sastra, we can consider 
these two cases side-by-side: one is getting initiated, and the 
other is becoming dlksa-guru. Getting initiated is a compulsory 
act, because if one is not initiated, he will degrade himself to 
animal life after death. 23 Thus, according to the mentioned rule 
of pramana-sastra, subsidiary procedures that constitute the 
diksa ceremony may be adjusted to the level one is capable 
to follow. As our diksa process is pahcaratrikl, it has the fire 
sacrifice as one of its subsidiary acts that are to be executed 
in order to complete it. But due to asamarthya, a fire sacrifice 
in diksa ceremonies may sometimes be compromised with or 
even dispensed with. 

But becoming dlksa-guru is not a compulsory act (you don’t 
degrade if you don’t become dlksa-guru). Thus, if someone 
needs to become dlksa-guru, then the procedures as mentioned 
in guru, sadhu, and sastra must be followed without adjustment. 
In this case, the rules of the pahcaratrika scriptures prohibit 
non -siddha women from becoming dlksa-guru. Not making an 
adjustment is not considered niyamagraha, because pramana- 
sastra tells us that adjustment is not permitted for becoming 
dlksa-guru. The sastra has to be followed strictly. 


23. Hari-bhakti-vilasa 2.6 (quoted from Skanda Purana, in discussion 
between Rukmangada-mohini; also from Visnu-yamala). 

adiksitasya vamoru krtarh sarvam nirarthakam \ pasu-yonim avapnoti 
dlksa-virahito janah || 
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16. According to your research, a dlksa-guru needs to be 
brahmana. But seeing a Vaisnava according to his (or 
her) material qualities creates the offense of vaisnave 
jati-buddhi. 

Vaisnave jati-buddhi means to see a Vaisnava by his lineage, 
namely brahmana, ksatriya, etc. (Jati means birth lineage.) But 
since we are not seeing Vaisnavas’ material aspect (or varna) 
by lineage but by qualities, it doesn’t create the offense of 
vaisnave-jati-buddhi. 

However, there is another Vaisnava offense described in Nectar 
of Instruction, 6— 

drstaih svabhava-janitair vapusas ca dosair 
na prakrtatvam iha bhaktajanasya pasyet 
gangambhasam na khalu budbuda-phena-pankair 
brahma-dravatvam apagacchati nira-dharmaih 

Being situated in his original Krsna conscious position, 
a pure devotee does not identify with the body. Such a 
devotee should not be seen from a materialistic point 
of view. Indeed, one should overlook a devotee’s 
having a body born in a low family, a body with a 
bad complexion, a deformed body, or a diseased or 
infirm body. According to ordinary vision, such 
imperfections may seem prominent in the body of a 
pure devotee, but despite such seeming defects, the 
body of a pure devotee cannot be polluted. It is exactly 
like the waters of the Ganges, which sometimes 
during the rainy season are full of bubbles, foam and 
mud. The Ganges waters do not become polluted. 

Those who are advanced in spiritual understanding 
will bathe in the Ganges without considering the 
condition of the water. 
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The word “pure devotee” mentioned in this verse should be 
carefully noted. Srila Prabhupada has used it in many contexts 
in many places. Sometimes it means any sadhaka sincerely 
following the guru-parampara while at other times it means a 
siddha devotee situated on the highest platform of devotional 
service. 

But what does Srila Prabhupada mean by the word “pure 
devotee” in this particular verse and purport? For clarification, 
we need to resort to the commentary of his Guru Maharaja, 
Srila Bhaktisiddhanta Sarasvati Thakura on this same verse. 
He writes— 

jata-ruci-siddha-mahatma-ganer dear ana 
na bujhiya tanhadike patita mane karile 
vaisnavaparadha haya. ... 

ajata-rati sadhaka o siddha-bhakte bheda acche 
janiya eka vyaktike sisya o apara vyaktike guru 
janite haibe. 

Those who do not understand the behavior of jata- 
ruci-siddha-mahatmas and who considers them 
fallen, commit Vaisnava-apardd/za. ... 

One should consider that there is difference between 
a sadhaka, who is not on the stage of jata-rati, and a 
siddha devotee and thus siddha should be considered 
a guru and sadhaka should become a disciple 24 . 

This jata-rati is at the stage of bhava— 

bhavera ahkura ho’le vidhi dr a thake na \ 
raganuga sraddha matre jata-rati haya na [| 

When bhava, the ecstatic mood of divine love 
actually sprouts, then the need for following 


24. Upadesamrta, 6, Anuvrtti commentary of Srila Bhaktisiddhanta Sarasvati. 
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scriptural rules ( vidhi ) does not remain. Mere faith 
in spontaneous devotional service, however, does 
not produce the actual awakening of transcendental 
loving attachment {jata-rati ). 25 

jivasya svarupavasthanat purvam yavad-anartho 
vidyate, tada paramartha-pratlter-anavilata nasti | 
sambandha-jhanodgamena prema-nama-sahkirtana- 
yogyata jayate, tada sa jata-ratir-abhidhlyate \ ajata- 
rati-sadhaka-jata-rati-bhavukayornama-sahklrtane 
prabhedo vartate \ kapatyena niyatakalatprageva jata- 
rati-bhaktasya vesa-kalpanam nasmakam samucitam 
| anarthanivrttau nairantaryam tatah sveccha-purvika 
tatasca svarasiklti dasa-trayam, tadurdhvanca 
premabhumir-iti ||5|| 

Before being fully situated in one’s constitutional 
position ( svariipa ), till there exists contamination 
(anarthas ), his ultimate perfection and goal remains 
hidden by these slight impurities. By fully realizing 
sambandha-jhana (or sambandha-jnana’s becoming 
manifest) there arises eligibility to perform nama- 
sankirtana with pure love of Godhead. Then one is 
known as jata-rati. 

There is a difference between the chanting of an ajata 
rati sadhaka (one in whom rati is not manifest) and 
a jata rati bhavuka bhakta. To deceitfully present 
oneself as a jata rati bhakta before having attained 
to such a stage is completely inappropriate. After 
anartha nivrtti, one becomes situated in naivantarya, 
or uninterrupted steadiness in the practice of 
sadhana ( sravana, kirtana, etc). Next, one attains 
‘ sveccha-purvika which means meditation on the 
pastimes of the Lord by one’s own will. This is an 
advanced stage of remembrance of the Lord which 


25. Prakrta-rasa sata-dusim, 17. 
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comes in the stage of asakti. This is followed by the 
condition known as ‘svarasiki when the pastimes of 
the Lord automatically manifest in one’s heart as an 
uninterrupted flow (this comes in the stage of bhava 
after suddha sattva manifests in the heart). 26 

sadhusangata eva bhagavati manoratim vahatlty-atra 
kramam-aha, satam-iti\sangahprarthya iti purvokteh 
prathamam sraddha tatah satam prakrstat sahgan- 
mama katha bhavantity-adav-aprakrstat sahgad- 
bhajana-kriya-matram na tu kathah, tatah prakrstat 
sahgad-anartha-nivrttika katha bhavanti, tatas-ta 
eva katha nistham-utpadyantyo mama viryasya 
man-mahatmyasya samvit samyag-vedanam yatas- 
tatha-bhuta bhavanti, tato rucim-utpadayantyo hrt- 
karna-rasayana bhavanti, tatas-tasam kathanam 
josanat pritya asvadanat apavargo vartmany-eva 
yaysa tasmin bhagavati sraddha asaktih, ratir- 
bhavah bhaktih prema anukramisyati anukramena 
bhavisyati \ samprati maya pravartyamana bhaktir- 
evam-anukramena lokepracarisyatlty-arthah || 

“Only by the association of sadhus one’s mind’s 
attachment flows with full force into the Lord. To 
this effect here the sequence of advancement is 
described. In the previous verse it is said that one 
should desire for the association of devotees. So first 
one must have sraddha then there should be special 
association of sadhus then only the katha which 
one hears will become the cause of anartha-nivrtti; 
general association of sadhus will cause bhajana- 
kriya but not katha. Then, by special association 
of sadhus and thus anartha-nivrtti, that katha 
will produce nistha in hearing katha of my heroic 


26. Sri Caitanya Siksastaka, 5, Srlla Bhaktisiddhanta Sarasvatl Thakura, 
(Please refer Harinama-cintamani 15, for details of these stages) 

( Krsna-sandarbha 154 for svarasiki). 
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activities and my glories from those who perfectly 
know them, then that katha will produce ruci by 
which the katha becomes hrt-karna-rasayana or 
nectar for heart and ears. Then by relishing that katha 
with love it develops asakti or intense attachment 
to the Lord, who is Himself the path to liberation. 

Here asakti stage is refered to as sraddha. Then rati 
or bhava-bhakti, and then bhakti or prema will 
follow sequentially.” 27 

Thus, to differentiate between siddha and sadhaka and to see 
different sadhakas according to their levels is not an offense, as 
mentioned in this verse. 

However, if we think that any practicing devotee is not 
influenced by the three modes of material nature, then we 
cannot distinguish between the kanistha-, madhyama-, and 
uttama-adhikaris, and thus we transgress the verse before this 
one (Nectar of Instruction, text 5). Then we become sahajiya. 

We should differentiate between varnas of practicing 
devotees in order to allocate them responsibilities according 
to their psycho-physical nature. This point is explained by 
Srila Prabhupada, who said that varnasrama should be re¬ 
established starting from ISKCON: 

It is not so easy to become Vaisnava.... 

...if they do not remain in the sthana, then the 
sahajiya’s chanting will come.... 

Therefore varnasrama-dharma is required. 

Simply show-bottle will not do. 

So the varnasrama-dharma should be introduced 
all over the world, and... 


27. SB 3.25.25, Srila Visvanatha Cakravarti Thakura. 
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Satsvarupa: Introduced starting with ISKCON 
community? 

Prabhupada: Yes. Yes. Brahmana, ksatriyas. There 
must be regular education 28 

Prabhupada: Vaisnava is not so easy. The 
varnasrama-dharma should be established to 
become a Vaisnava. It is not so easy to become 
Vaisnava. 

Hari-sauri: No, it’s not a cheap thing. 

Prabhupada: Yes. Therefore this should be made. 
Vaisnava, to become Vaisnava, is not so easy. If 
Vaisnava, to become Vaisnava is so easy, why 
so many fall down, fall down? It is not easy. The 
sannyasa is for the highest qualified brahmana. 

And simply by dressing like a Vaisnava, that is... 
fall down 29 

However, seeing Vaisnavas by their material qualities doesn’t 
mean that their spiritual advancement should be measured 
by these qualities. If we think that the material qualities of a 
devotee indicate his spiritual advancement, then we commit 
offense. It is the duty a devotee needs to perform that should 
be according to his material quality. 

Thus, a duly initiated sudra or woman should not be seen as 
impure and sinful by virtue of their guna and karma. They 
should be seen as devotees of the Lord. In varnasrama society, 
a brahmana becomes impure if he touches or even sees a sudra. 
If he touches a sudra, he must take bath. And if he sees a sudra, 
he should see the Sun and perform acamana. But another 


28. Conversation, Mayapur, Feb. 14, 1977 (emphasis ours). 

29. Conversation, Mayapur, Feb. 14, 1977 (emphasis ours). 
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injunction is that if such a sudra or woman is a duly initiated 
Vaisnava devotee, then the brahmana should not consider that 
he has become impure by seeing or touching them. If he takes 
a bath or tries to purify himself in such a case, then he commits 
an offense against a Vaisnava. 

17. But Srila Prabhupada clearly wanted Vaisnavl dlksa- 
gurus. Why bring sastras against Srlla Prabhupada’s 
instructions? Do we understand sastras better than Srila 
Prabhupada? 

To claim that “Srila Prabhupada clearly wanted Vaisnavl dlksa- 
gurus” is misleading. 

First of all, if it had been so clear from Srila Prabhupada’s 
statements then, this debate would not have been going on for 
last 20 years. The fact that there are two strong opinions on 
both sides, shows that there are statements of Srila Prabhupada 
supporting both the sides. 

Second of all, there are a total of four statements of Srila 
Prabhupada that directly deal with the issue of females 
being diksa-guru. There are no other direct statements of his 
besides these four. Anyone claiming that there are volumes of 
statements from Srila Prabhupada supporting Vaisnavl diksa- 
gurus is misleading. 30 

Let us analyze the points from these statements, as mentioned 
below: 

(Note: Numbers 1, 2, 3, and 4, in the square brackets at the end 
of each point, connects them to a particular result statement 
derived from sastras, list of which is mentioned at the end of 
explanation) 


30. To see all of four statements, see Appendix VIII. 
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Statement A: SB 4.12.32, Purport 

• “Dhruva Maharaja’s mother, Suniti, was his patha- 
pradarsaka-guru” which “is sometimes called siksa-guru” 

- [3] 

• “generally the siksa-guru later on becomes the diksa-guru” 
(neutral statement, does not specifically pertain to women). 

• Suniti, however, being a woman, and specifically his 
mother, could not become Dhruva Maharaja’s diksa-guru 

-[ 2 ] 

Statement B: Interview with Prof. O’ Connell, Toronto, June 18, 
1976 

• “Jahnava Devi was—Nityananda’s wife. She became (guru)” 

- [ 1 ] 

• “Actually one who has attained the perfection, she can 
become guru” be he “man or woman” — [1] 

• “But, not so many” — [1 & 4] 

• “The qualification of guru is that he must be fully cognizant 
of the science of Krsna. Then he or she can become guru. 
Yei krsna-tattva-vetta, sei guru haya” — [1] 

• “So similarly, if the woman understands Krsna consciousness 
perfectly, she can become guru” — [1] 

Statement C: Room Conversation, San Diego, June 29, 1972 

• “If a woman is perfect in Krsna consciousness... Just like 
Jahnava Devi, Lord Nityananda’s wife, she was acarya... 
controlling the whole Vaisnava community.” — [1] 
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• “It is not that woman cannot be acarya” — [1] 

• “Generally, they do not become. In very special case.” — [1 

& 4] 

• “Krsna does not make any discrimination (between man 
and woman)” — [1] 

• “Whatever difference is there, it is bodily difference” — [1] 

• “So when one is above the bodily concept of life, there is no 
difference” — [1] 

• “Why woman? Even cats and dogs, they have got the same 
spirit soul.” — [1] 

Statement D: Letter to Hamsaduta, Los Angeles, Jan 3, 1969 

• “I want that all of my spiritual sons and daughters will 
inherit this title of Bhakti vedanta” — [1] 

• “Those possessing the title of Bhakti vedanta will be allowed 
to initiate disciples” (neutral statement) 

• “Maybe by 1975, all of my disciples will be allowed to 
initiate” — [1] 

From the above statements, it is clear that Srila Prabhupada 
has supported both the Pro- and Anti-FDG sides. For the last 
two decades, devotees on both sides have tried to interpret 
one or another of Srila Prabhupada’s statements in order to 
support their own beliefs. 

For example, the Pro-FDG side tried to harmonize by taking 
statement D as the final judgement (Srila Prabhupada’s 
real intention) along with statements B & C as supporting 
evidences, and interpreting statement A (by their own logic). 
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In statements B & C also, the points “but not so many” and 
“very special case” were interpreted to fit the final judgement 
of statement D. 

But the Anti-FDG side tried to harmonize by taking statement 
A as the final judgement and statements B & C’s “but not so 
many” and “in very special case” as supporting evidence, and 
interpreting statement D (by their own logic). In statements B 
& C, the point that “she can become guru” was interpreted to 
fit the final judgement statement A. 

However, no solution has come; the controversy has endured 
for decades. The reason is that the basis of harmonization 
was the experience and the logic of the devotees harmonizing 
these statements. And this kind of evidence is subject to the 
four defects of the materially conditioned souls. Hence, both 
Pro- and Anti-FDG sides have reached wrong conclusions. 

When the basis of harmonization is the logic of devotees 
involved in the process, there is a theoretical impossibility 
of reaching to any solution. This is because a higher level of 
authority is needed to settle the matter. In absence of clear 
guidance from higher-level evidence ( guru-sadhu-sastra ) it is 
the preconception of the devotee involved in harmonization 
that will decide which statements are to be interpreted and 
which are to be taken as final judgement. Now, the question 
arises, why should your preconception be accepted as better 
than my preconception? Thus, there is no solution. 

Hence, there is an absolute need for correct guidance from 
a higher-level evidence in this matter. This is what we tried 
to follow in the first two sections of this book. Bharadvaja- 
samhita is not a book written by any member of the Pro-FDG 
or Anti-FDG factions. It is extant from time immemorial and 
is a bona fide Narada Pahcaratra sastra. Statements from this 
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book in the matter of who can become guru and who cannot, 
automatically harmonize all the four statements (A to D) of 
Srlla Prabhupada without any need for applying the twisted 
and clumsy logic employed by members of the Pro-FDG or 
Anti-FDG factions. Thus, the results of this harmonization 
authoritatively stand above theirs. 

As mentioned above, when the higher-level of evidence from 
Bharadvaja-samhita is considered, the final authoritative 
results derived are as follows— 

1. Women who are siddha, on the stage of perceiving God face 
to face, can become diksa-guru . 31 

2. Women who are still on the sadhana stage cannot become 
diksa-guru. 32 

3. Women can become siksa-guru. 33 

4. Bhakti-rasamrta-sindhu 1.1.17, states that siddhas are very 
rare, “not so many,” and “very special case.” 

Now, please refer back to the statements A, B, C, and D as 
described in the beginning. At the end of each point in these 
statements is labeled 1, 2, 3, or 4 within square brackets. These 
points are connected to the results 1, 2, 3, or 4 listed above. 

What this shows is that the natural explanation for the 
differing quotes becomes self-evident when the authority of 
Bharadvaja-samhita is considered. None of the statements 
then conflict with each other, and the direct meaning of each 


31. Bharadvaja-samhita 1.44 (see Appendix VI for verse and translation). 

32. Bharadvaja-samhita 1.42-43 (see Appendix VI for verse and translation). 

33. Bharadvaja-samhita 1.43 (see Appendix VI for verse and translation). 
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statement is preserved. There is no need to resort to indirect 
meanings or interpretation to understand Srila Prabhupada’s 
different statements. 
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Appendix I 

Authority of Bharadvaja-samhita 


The scriptures known as the Pancaratra-sastras are recognized 
Vedic scriptures that have been accepted by the great acaryas. 
These scriptures are not products of the modes of passion 
and ignorance. Learned scholars and brahmanas therefore 
always refer to them as satvata-samhitas. The original speaker 
of these scriptures is Narayana, the Supreme Personality of 
Godhead. This is especially mentioned in the Moksa-dharma 
(349.68), which is part of the Santi-parva of the Mahabharata. 
Liberated sages like Narada and Vyasa, who are free from 
the four defects of conditioned souls, are the propagators of 
these scriptures. Sri Narada Muni is the original speaker of the 
Pahcaratra-sastra. 

Cc 1.5.41, Purport (emphasis ours) 

This shows that Pancaratra-sastras are propagated by different 
sages. Lord spoke it to Narada-muni and different sages 
hearing from his line propagated it. Bharadvaja-muni heard it 
from Narada-muni and propagated it as Bharadvaja-samhita 
which is thus also known as Narada-pahcaratra. 

When there is reference to pahcaratriki vidhi, the Narada 
Pahcaratra is perhaps the most important pahcaratra. “And 
still, we are also following Narada Muni’s path, Narada 
Pahcaratra,” says Srlla Prabhupada. “Our method is Narada 
Pahcaratra” 1 And the famous samhita of Narada Pahcaratra is 
the Bharadvaja-samhita. 

In his purport to Srimad-Bhagavatam 4.31.10, Srlla Prabhupada 
mentions the Bharadvaja-samhita. An article in the Gaudiya 
magazine (published in Bengali by Srlla Bhaktisiddhanta 

1. Lecture, Srimad-Bhagavatam 1.5.24—August 5, 1974, Vrndavana. 
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Sarasvati Thakura and his disciples) entitled “Smartavada” 
mentions Bharadvaja-samhita among the spiritual devotional 
smrti texts ( satvata-smrti-sastra ) along with Hari-bhakti- 
vilasa and Sadacara-smrti (by Madhvacarya), etc. 2 Srila 
Bhaktisiddhanta Sarasvati Gosvaml’s commentaries to 
Sri Caitanya-bhagavata and Sat-kriya-sara-dipika of Gopala 
Bhatta Gosvaml also quote it, and the verses quoted are 
matching with the version of Bharadvaja-samhita we have 
used in this paper. 3 


2. The Gaudiya magazine, 1927, vol. 6, no. 18, pp. 283-7: “Smartavada.” This 
article lists two kinds of smrti-sastras: “1) spiritual, or satvata-smrtis; 2) 
materialistic, moral or fruitive smrtis. The most prominent among the satvata- 
smrti-sastras are: Sri Bharadvaja-samhita [included in Narada Pahcaratra ], 
Brhat-samhita, Visnu-samuccaya, Vaikhanasa-samhita, Agama-pramanyaby 
Alabandaru Rsi, Sadacara-smrti by Purnaprajna (Madhvacarya), Krsnamrta- 
maharnava, Smrty-artha-sagara by Chalari Nrsimhacarya, Prameya-mala, 
Prayoga-candrika, Vaisnava-dharma-sura-druma-mahjari by Sankarsana 
Saranadeva, Smrti-ratnakara by Vitthalacarya, Sri Hari-bhakti-vilasa and 
Sri Sat-kriya-sara-dipika by Srila Gopala Bhatta Gosvaml Prabhu, and 
Samskara-candrika-paddhati by Sri Dhyanacandra.” 

The similarity of Bharadvaja-samhita with other Gaudlya Vaisnava literatures 
may also be noted. For example, the verse anukulyasya sahkalpah... is fully 
explained in two of its chapters, taking up each item. Gaudlya Vaisnavas 
call it saranagati, Bharadvaja-samhita calls it prapatti. The rest is the same. 

3. Caitanya-bhagavata, Adi 8.7, purport: 

In the Bharadvaja-samhita of the Narada Pahcaratra (2.34) it is stated: 

svayam brahmani niksiptan jatan eva hi mantratah 
vinitan atha putradin amskrtya pratibodhayet 

Sat-kriya-sara-dipika by Gopala Bhatta Gosvaml: 

In the Narada Pahcaratra, Bharadvaja-samhita (3.22-25), the process 
of spiritual atonement for a Vaisnava is described: 
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The Narada Pancaratra also includes th ejayakhya-samhita and 
th ejnanamrtasara-samhitd. Jaydkhyd-samhitd is mentioned as 
Narada Pancaratra in the Hari-bhakti-vilasa. Secular scholars 
have designated Bharadvaja-samhita as Narada Pancaratra, 
as can be seen from the 1962 publication (Sarayu Prasada 
Misra’s commentary, see Bibliography). That this is a separate 
pancaratra text is accepted by Vedantadesika also in his 
Pancaratra-raksa. He accepts it among pancaratras in sattva- 
guna, which alone are meant for attaining liberation. Also, 
the Agama Encyclopaedia, Vol.4, of Prof. S.K. Ramacandra Rao 
mentions the same thing from different sources. 


prayascittam tu paramam prapattis tasya kevalam 
kuryat karmatmakam vapi vasudevam anusmaran 

visuddhyed visnu-bhaktasya drstya sparsena sevaya 
smaranenanna-panadyair gird pada-rajo-’mbubhih 

visnor niveditannadyais tatha tat-klrtanadibhih 
abhagavata-drstyadeh suddhir esa visesatah 

krta yajnah samastas ca danani ca tapamsi ca 
prayascittam asesena nityam arcayata harim 
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Qualifications to receive mantras and give 
them are different 

Discussion: In the same chapter as the verses quoted above, 
the qualifications for taking up the process of sadhana-bhakti 
are also given. 

praptum icchan param siddhim janah sarvo ’py akincanah \ 
sraddhaya paraya yukto harim saranam asrayet ||13|| 

“One who desires to achieve ultimate benefit (para siddhi) and 
who is without desire for proprietorship ( akincana ) must take 
shelter of Lord Hari with transcendental faith.” 

na jati-bhedam na kulam na lingam na guna-kriyah \ 
na desa-kalau navastham yogo hy ayam apeksate ||14|| 

“There is no consideration of birth, family, gender, or quality, 
work, etc., nor is there consideration of time, place, and 
circumstance in accepting this yoga process (pancaratrikl 
vidhi)!’ 

brahma-ksatra-visah sudrah striyas cantarajas tatha | 
sarva evaprapadyeran sarva-dhataram acyutam ||15|| 

“Anyone, whether they be brahmanas, ksatriyas, vaisyas, sudras, 
women, antyajas, or anyone else, should, with full faith, take 
shelter of Lord Acyuta, who is the master of all living entities, 
through the medium of this yoga.” 

These verses occur earlier in the same chapter of the 
Bharadvaja-samhita, and they specify who is eligible to take 
up this process of bhakti according to pancaratrikl vidhi. 
According to these verses, everyone is potentially eligible and 
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may gradually become siddha, or perfect. From this, it is seen 
that everyone from nearly every status may become qualified 
for initiation and receive the mantras. But in later verses 42-43, 
we find that women are prohibited from becoming mantra-da 
(initiating guru) unless their Krsna consciousness has reached 
the perfectional stage, as stated in verse 44. 

It is also important to note that the Bharadvaja-samhita 
specifies distinct classes of people who are eligible. Here 
the allowance for women to take diksa by pahcaratriki vidhi 
is specifically mentioned. Brahmanas and other classes are 
also mentioned here separately. This is important because if 
women are included in the description of brahmanas, etc., 
then a separate mention of them cannot be justified here. Thus 
when brahmanas and others are being described henceforth, it 
is to be understood as describing only males. 
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Srlmad-Bhagavatam 4.12.32, 
Original Transcript 
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The Process of Giving Brahma-gayatri with 
Second Initiation is Bona Fide 

In vaidika-vidhi there were three births: First by father and 
mother, second by the Vedas and the guru i.e. upanayana 
(when the disciple gets brahma-gayatri ) and third the yajhika- 
dlksa after which a disciple becomes qualified to worship the 
Deities. 4 For receiving the upanayana, purified birth is needed, 
and then also, if a brahmana’s son passes the age of 16 without 
receiving upanayana he is called vratya and he needs to be 
purified by pancaratrika-vidhi. 5 So what is the process followed 
for such a case? 

He will get the pahcaratrika sarhskaras as mentioned above 
and after getting purified he will be given the upanayana. Srila 
Prabhupada and Srila Bhaktisiddhanta Sarasvatl Thakura have 
established the same process because in today’s age everyone 
is vratya and lower. 

Srila Prabhupada wrote (emphasis ours): 

Why do you believe in rumors, that first initiation is not so 
important as second? I have already said that it is equally 
important, but you say rumor. Actually first initiation is 
more important. You can go without second initiation; if the 
first initiation is executed very thoroughly that is sufficient. 
First initiation stands strong. The spiritual master accepts 


4. SB 10.23.40. 

5. Visnu-yamala quoted in Hari-bhakti-vilasa (5.5) and Caitanya-bhagavata 
(1.8.7, purport). 

asuddhah sudra-kalpa hi brahmanah kali-sambhavah / tesam agama- 
margena suddhir na srota-vartmana. 
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the disciple’s sinful reactions upon giving first initiation. 
The Vedic system was to give the sacred thread at the first 
initiation. We are following pahcaratrikl Vedic initiation was 
given to a person born to a brahmana. That is not possible 
in this age. Therefore he has to be prepared by Harinama 
initiation and then second initiation. He is given a chance. 
Therefore others protest that I am giving initiation: He is not 
born of a brahmana, how can he be initiated ? 6 

Additionally, according to Narada Pahcaratra, Bharadvaja- 
samhita (1.50, 53-56), by pahcaratrika vidhi a guru can give 
vaidika mantras also. Thus, it is bona fide for a guru who 
is qualified according to pahcaratrika vidhi to bestow the 
Brahma-gayatrl mantra on a disciple qualified to receive it. 


6. From a letter by Snla Prabhupada’s secretary to Satsvarupa Dasa 
Goswami, Vrindavana, Aug 7, 1977. 
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Previous GBC-sponsored Research 

Some words are in order about two other, previous, official 
attempts made by ISKCON’s GBC to research the issue, and 
why the results of those efforts ultimately turned out to be 
unauthoritative. 

The GBC’s Sastric Advisory Council produced two papers over 
an eight-year span—one in 2005 and the other in 2013. The 
authors of both papers seemed to be unaware of the extent 
of the authority of pancaratrika-vidhi over the system of 
initiations as conducted within ISKCON. Hence, they were 
unable to resolve apparent contradictions between various 
statements of Srila Prabhupada’s without either resorting to 
extensive speculation, suppression of some of his statements 
in favor of others, or outright contradiction. 

For example, the 2013 paper makes the following statement, 
which turns out to be untrue. 

It is noted that while Vedic smrti-sastras restrict women from 
position of spiritual leadership, this limitation might be merely 
subsequent to the smrti restriction on women accepting 
dlksa—a restriction obviously overridden by the pancaratrika- 
vidhi followed by Gaudlya Vaisnavas...The overall conclusion 
is that there are not different sets of qualifications to be a guru 
for various classes of people, including women. 

As revealed by the verses from Bharadvaja-samhita (1.42-44), 
which are part of Narada Pahcaratra, there are in fact different 
sets of qualifications for different classes of people. Daiva- 
varnasrama considerations apply unless one is at the topmost 
level of spiritual advancement. Moreover, they assumed that 
the fact that one has received a mantra gives one the authority 
to bestow it. This is also untrue, as shown in these slokas. The 
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2005 paper also suffered from the same lack of information 
about pancaratrika-vidhi. 

Another fault in both papers is they both tried to suppress 
evidence that did not comport with the conclusions they 
were trying to reach. The 2005 paper tried to dismiss Srila 
Prabhupada’s statement about Suniti not being able to be 
Dhruva Maharaja’s diksa-guru (because she was a woman) by 
burying it under a greater amount of “positive evidence.” 

They say, 

This is the strongest statement against the possibility of female 
diksa-gurus. However, in itself, this statement is not conclusive, 
as we will see when we examine the positive evidence. 

But in this case, we see that Bharadvaja-samhita supports 
this statement. Suniti could not be diksa-guru because besides 
being a woman, she was not a siddha. 

The problem in the 2005 paper is that even accepting there is 
some greater quantity of conflicting evidence, it still does not 
nullify or overpower the authority of the conflicting pramana— 
especially if the source is liberated. 

For example, throughout Vedic literature, statements that 
one needs to be qualified by birth to be a brahmana are more 
numerous than statements that one needs simply to acquire 
the necessary qualification. So, if quantity is fundamental to 
truth, then birth should win out over qualification. Instead, 
those two categories of statements need to be synchronized 
or reconciled regardless of how frequent one is over the other. 

The ethical way for the authors to proceed would have been 
to report that they needed to do more research. But instead, 
they rushed to a conclusion that was not supported by the 
guru-par amp ar a. 
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There is one final example worth mentioning, and that is that 
the 2013 paper tried to nullify Srila Prabhupada’s statements 
on the rarity of female diksa-gurus by contradicting him. 

They say, 

Given the absence of an uninterrupted and exhaustive 
hagiography of the Gaudlya Vaisnava line with its many sub¬ 
branches, it is virtually impossible to provide a solid proof for 
the claim that FDGs were rare, as well as a mathematically 
accurate estimate of how rare they were. 

This is an offense, because it shows that they don’t accept his 
word. Given that Srila Prabhupada is universally regarded as 
a liberated soul on the level of krsna-prema, they have chosen 
pratyaksa, or direct perception, over the verbal testimony of a 
liberated being. They have contradicted guru-vakya, and one 
who is a liberated acarya at that. This is very inauspicious. 

On top of that, the 2013 SAC paper then lists other Gaudlya 
sampradayas, some with a majority of female acaryas. In one of 
them there are nine ladies and two men in disciplic succession 
from Jahnava ThakuranI and NarayanI Devi. In another, the 
disciplic succession through Bipin Bihari Goswami, Srila 
Bhaktivinoda Thakura’s diksa-guru, is mentioned as having 
four women out of the twelve acaryas in his lineage. No attempt 
to assess the legitimacy of any of these lines was made. 

However, even if we accept that they are legitimate and 
authorized disciplic successions, trying to contradict your own 
acarya with this evidence is still an offense. It is improper, and 
such so-called research necessarily leads to a faulty conclusion. 

And even aside from this, there is still the fact that Srila 
Bhaktisiddhanta Sarasvatl Thakura accepted the process of 
pancaratrikl-dlksa. This fact means we are obliged to assess 
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what is permissible for us according to the vidhis, or rules, 
established by our acaryas, not according to some other 
sampradaya’s rules if they differ from ours. Trying to do 
otherwise is an offense against the acaryas of our disciplic 
succession. 

Whatever the motivations the differing sets of authors had 
in undertaking their work, the end result in both was highly 
questionable. Neither effort settled the issue decisively, which 
underscores both reports’ lack of authority. 
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Index of Verses Quoted from 
Bharadvaja-samhita 

These verses are presented in serial order, as presented in the 
samhita. 

praptum icchan param siddhim janah sarvo ’py akincanah \ 
sraddhaya paraya yukto harim saranam asrayet ||13|| 

“One who desires to achieve ultimate benefit (para siddhi ) and 
who is without desire for proprietorship ( akincana ) must take 
shelter of Lord Hari with transcendental faith.” 

na jati-bhedam na kulam na lingam na guna-kriyah \ 
na desa-kalau navastham yogo hy ayam apeksate ||14|| 

“There is no consideration of birth, family, gender, or quality, 
work, etc., nor is there consideration of time, place, and 
circumstance in accepting this yoga process (pancaratrikl vidhi)” 

brahma-ksatra-visah sudrah striyas cantarajas tatha | 
sarva eva prapadyeran sarva-dhataram acyutam ||15|| 

“Anyone, whether they be brahmanas, ksatriyas,vaisyas, sudras, 
women, antyajas, or anyone else, should, with full faith, take 
shelter of Lord Acyuta, who is the master of all living entities, 
through the medium of this yoga.” 

prapitsur mantra-niratam prajnam hita-param sucim \ 
prasantam niyatam vrttau bhajed dvija-varam gurum ||38|| 

“Thus, one who is desirous of surrendering with faith, should 
take shelter of a guru who is always engaged in chanting 
the mantra and is a knower of bhakti-siddhanta (prajnam), is 
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always engaged, without any desire for personal benefit, in 
showering mercy on fallen souls ( hita-param ), who is always 
pure in heart or free of sins, peaceful, and always committed to 
his prescribed duties (ordained by his guru or by varnasrama). 
Such a guru should be the best of the twice-born ( dvija-varam 
meaning brahmana ).” 

sapta-purusa-vijheye santataikanti-nirmale | 
kule jato gunair yukto vipro sresthatamo guruh ||39|| 

“The best guru of all is a learned brahmana endowed with good 
qualities who has taken birth in a sinless lineage of devotee 
ancestors, traceable up to seven generations.” 

svayam va bhakti-sampanno jnana-vairagya-bhusitah \ 
sva-karma-nirato nityam arhaty acaryatam dvijah ||40|| 

“Even if a twice-born brahmana ( dvija ) happens to have some 
non-devotees in his family line, or has not been fortunate to take 
birth in a renowned family of pure devotees, he nevertheless 
always deserves to be an deary a if he is endowed with all good 
qualities like knowledge and renunciation, is engaged in his 
prescribed duties ( sva-karma ), and is steeped in loving devotion 
to the Lord.” 

nacaryah kula-jato ’pi jnana-bhakty-adi-varjitah \ 
na ca hina-vayo-jatih prakrstanam anapadi ||41|| 

“On the other hand, one cannot become an acarya even if 
one is born in a great family line (as mentioned before) but is 
devoid of jhana, bhakti, good qualities, etc. Also, unless there is 
an emergency, an acarya from a lower birth or age should not 
initiate a person from a higher birth or age.” 

na jatu mantra-da nan na siidro nantarodbhavah \ 
nabhisasto napatitah kama-kamo ’py akaminah ||42|| 



Appendix VI 


83 


“Even then, a woman, a siidra and an antyaja can never act as 
initiating gurus, nor can anyone who is accused of a great sin or 
is fallen. And an aspiring disciple who is already accomplished 
in detachment ( akami ) should never accept a guru who is 
infected with material desires.” 

striyah sudradayas caiva bodhayeyur hitahitam | 
yatharham mananlyas ca narhanty acaryatam kvacit ||43|| 

“Women, sudras, etc., can give ethical and moral instructions 
and are also worthy of respect as per their qualifications and 
conditions but are not entitled to get the position of acarya” 

kim apy atrabhijayante yoginah sarva-yonisu \ 
pratyaksitatma-nathanam naisam cintyam kuladikam ||44|| 

“But, because perfect yogis (or nitya-siddha devotees) who are 
on the stage of yoga-pratyaksa (i.e. are self-realized—seeing God 
face-to-face), pratyaksitatma-nathanam, may take birth in any 
family tradition, in such cases no consideration of kula, gender, 
etc. as mentioned earlier apply (they can become acaryas)” 
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The Process of Initiation and 
the Five Samskaras 

From the Narada Pancaratra, Bharadvaja-samhita, 
parisista, chapter 2, verses 1-56 

TEXT 1 

upasita-guror varsam 
visnor dasyam abhlpsatah 
vihitah panca-samskdrd 
yuktasyaikantya-hetavah 

A prospective disciple who is eager to become a servant of 
Lord Visnu should worship and serve his bona fide spiritual 
master for a year, to qualify himself for receiving the five 
recommended samskaras which are the causes for attaining 
unalloyed devotional service to Lord Visnu. 7 

TEXT 2 

tapah pundram tatha nama 
mantro yagas ca pancamah 
ami hi panca-samskarah 
paramaikantya-hetavah 

These five samskaras—namely, (1) tapa, (2) pundra, (3) nama, (4) 
mantra, and (5) yaga—are the causes for attaining the highest 
stage of unalloyed devotion to the Supreme Lord. 


7. The Sanskrit text speaks of male gurus and disciples, and this is reflected 
in the English translation. 
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Tapa-samskara 

TEXTS 3-4 

tapayisyan guruh sisyam 
cakradyair hetibhir hareh 
punye ’hni niyatah snatva 
snatarh mantra-jalaplutam 

red daksinatah kuryad 
vaisnavya baddha-kautukam 
tatah samarcayed devam 
svarcayam sthandile ’pi va 

Selecting an auspicious day for performing the tapa-samskara, 
i.e. impressing the symbols of Lord Hari such as the Sudarsana 
cakra on the body of his disciple, the spiritual master should 
bathe and perform mantra-acamana, leading his disciple to do 
the same. The acarya should then tie an auspicious thread on the 
right wrist of his disciple while reciting Vedic hymns glorifying 
Lord Visnu [beginning with “visnor nukam viryani” from the 
Sukla Yajur Veda]. 8 Then he should worship the Supreme Lord 
either in the form of his own worshipable Deity [arca-vigraha] 
or by invoking His presence in a sthandila [a sanctified square 
area of leveled sand, prepared for worship]. 9 


8. Baddha-kautukam: the guru ties an auspicious thread around the disciple’s 
wrist. This thread is supposed to protect the disciple from impurities. In 
South India this thread is prepared by dipping it into turmeric paste while 
reciting these same mantras. 

9. In South India brahmanas put rice grains and in North India wheat grains 
into the sthandila to make a slightly raised platform for Deities and kalasas, 
sometimes also marked by rangoli powder, wheat or rice flour (according to 
one’s means). 
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TEXTS 5-6 

pastime svena mantrena 
krtvagneh sthapanadikam 
mula-mantrena hutvajyam 
tatah pratyaksarahutih. 

ekarh punas ca sarvena 
pauruslbhis ca sodasa 
hutva trln visnu-gayatrya 
vaisnavya catha hetibhih 

Thereafter, the spiritual master should face the west [being 
seated in front of Lord Visnu who faces the east] and should 
perform the procedure for establishing the sacred fire, using the 
mantras received in his own tradition. 10 Then he should offer 
oblations of clarified butter into the fire, first with the mula- 
mantra [the astaksara-mantra or the eight-syllable mantra: oih 
namo narayanaya], then separately with each syllable of this 
mantra 11 and once again with the entire mula-mantra. 12 Then he 
should offer sixteen oblations with the sixteen mantras of the 
Purusa-sukta of the Rg Veda, three oblations with the Visnu- 
gayatri [beginning with “narayanaya vidmahe”] and then five 
separate oblations with the pancayudha-mantras to honor Lord 
Visnu’s principal weapons [mace, disc, sword, bow and conch]. 


10. Svena mantrena: There are different mantras for establishing the sacred 
fire according to one’s particular lineage or sampradaya. 

11. As follows: 1. orh orh namah svaha, 2. om narh namah svaha, 3. om mom 
namah svaha , 4. om narh namah svaha, 5. om ram namah svaha, 6. om yam 
namah svaha, 7. om narh namah svaha, 8. om yam namah svaha. 

12. That is, om namo narayanaya svaha. 
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TEXTS 7-11 

havir nivedya devaya 
tac-chesena tathahutlh 
athopasanne haimani 
tamrani rajatani va 

praksalya pahca-gavyena 
mantra-toyaplutani ca 
bimbani purva-hetinam 
svabhaga-nihitani vai 

nidhaya vahnau pratyekam 
tatravahya sva-mantratah 
arghyam padyam tathacamyam 
gandham pusparh ca dhupakam 

diparh ca dattvathabhyarcya 
pranamyagni-sama-prabham 
acaryah svayam adaya 
niyukto vatha mantravit 

prarimukhopavistasya 
nyased bahau ca daksine 
sudarsanarh tatha vame 
pancajanyarh sva-mantratah 

Next, eatables like cooked food [havisya] should be offered 
to the Lord’s Deity form, and the remaining portion of the 
food should be poured as oblations into the sacred fire in the 
same manner as clarified butter and in the same sequence as 
previously described. 13 Thereafter, the metal stamps [mudras] 


13. In texts 5 and 6. 
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of the disc and the conch, made of either gold, copper or silver, 
should be sprinkled with panca-gavya and with water sanctified 
with mantras. Upon heating the stamps in the fire, the spiritual 
master should invoke in each stamp the presence of each 
particular weapon of Lord Visnu with its appropriate mantra. 14 
The red-hot stamps, effulgent like fire, should then be worshiped 
with padya, arghya, acamaniya, scents, flowers, incense, lamps, 
and naivedya [food offerings]. After the formal worship, the 
acarya offers obeisances to these symbols of Lord Hari. Either he 
himself or his assistant conversant with the appropriate mantras 
to be employed then impresses these symbols on the upper arms 
of the disciple who should sit facing east. The symbol of the 
Sudarsana cakra [disc] should be imprinted on the right upper 
arm and the Pancajanya [conch] on the left upper arm since this 
is their actual position in the hands of Lord Visnu. At the same 
time, the appropriate mantra for each weapon should be recited 
by the spiritual master [or his assistant]. 15 

TEXT 12 

evam gadam dhanuh khadgam 
lalate murdhni vaksasi 
cakram va sarikha-cakre va 
dharayet sarvam eva va 

In the same way, the spiritual master may impress heated 
stamps of the symbols of Lord Visnu’s mace, bow, and sword 

14.1.e. one of the pancayudha-mantras. 

15. Srila Bhaktivinoda Thakura states in his article on the panca-samskaras 
(Sajjana-tosanivol. 2, issue 1, 1885): 

In the Sri sampradaya of Ramanuja tapa is given by branding the body with 
the symbols of conch and disc, but Sri Caitanyadeva has instructed that we 
mark the body with harinama using sandal paste etc. instead of brands. This 
rule is a blessing for the souls of Kali-yuga. 
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respectively on the forehead, head, and chest of the disciple, 
reciting their appropriate mantras. One may opt only for 
the imprint of the disc, or both conch and disc, or all the five 
symbols. 


TEXT 13 

tantram samapya devesam 
saha-sisyah pradaksinam 
krtva pranamya sannidhyam 
prarthya sesam samapayet 

Thereafter, the acarya concludes the homa [fire sacrifice] and 
circumambulates the Supreme Lord along with his disciple. 
Praying for the Lord’s kind presence and mercy, he brings the 
ceremony to a close. 


TEXTS 14-15 

kuryat sarvatra karmante 
dvijaih punyaha-vacanam 
acaryasyarcanam caiva 
vasah-srag-bhusanadibhih 

sarva-mahgala-samyuktam 
iti cihnani sarriginah 
dharayitva yathotsaharh 
vaisnavan abhitarpayet 

The tapa-samskara should be completed by engaging the 
brahmanas in reciting the punyaha-vacanam [auspicious 
recitations done at the conclusion of a ceremony] . 16 The disciple 

16. The svasti-vacanam is recited in the beginning while the punyaha- 
vacanam is recited at the end. 
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should then worship and honor his spiritual master with 
presents of clothes, garlands, ornaments, etc. In this way, the 
disciple should enthusiastically accept these all-auspicious 
symbols of Lord Visnu [Sarngl] and satisfy the Vaisnavas 
present [by serving them prasada, olfering gifts and so on]. 

Pundr a-s amskar a 

TEXTS 16-17 

dharayisyams tatah sisyam 
urdhva-pundran yatha-vidhi 
punye ’hni niyatah snatva 
purvavad baddha-kautukam 

upavesyatha devesarh 
bhogair dlpantam arcayet 
sthandilam kalpayetpascat 
purusasya pramanatah 

Selecting an auspicious day, the acarya should perform the 
pundra-samskara, the ceremony of applying the urdhva- 
pundras, according to the prescribed procedure. As before, 
both the guru and the disciple should bathe and perform the 
preliminary purificatory rites. The spiritual master should tie 
an auspicious thread around the right wrist of the disciple. With 
the disciple seated next to him, the acarya should worship the 
Supreme Lord with offerings of foodstuffs and other standard 
upacaras till the point of offering a lamp. He should then 
prepare a suitable sthandila measuring one hasta [the length 
of one’s forearm]. 



Appendix VII 


91 


TEXTS 18-20 

sthanani saikatany atra 
varna-curna-mayani va 
kuryad dvadasa purvadi- 
catur-diksu samantaram 

tatha madhye ’sya catvari 
tesv abhyarcasanam prthak 
kesavadlms tatra tatra 
vasudevadikams tatha 

pratyekarh ca yatha-rupam 
dhyatva namabhir avahet 
havir-antais tatharghyadyair 
arcayet tany athakramam 

Within the sthandila, the spiritual master should draw twelve 
urdhva-pundra marks, using either sand or colored powder, 
beginning from the east and maintaining equal distance 
between each adjacent urdhva-pundra. In the middle portion 
of the sthandila he should draw four additional marks in the 
four cardinal directions. He should worship each of these 
sixteen marks with the standard sixteen upacaras. Meditating 
on the twelve forms of the Lord beginning with Kesava, the 
spiritual master should invite each of Them to appear in 
Their respective places within the sthandila. He should then 
meditate on the four members of the catur-vyuha [Vasudeva, 
Sankarsana, Pradyumna, and Aniruddha] and invite Them to 
Their respective places as well by uttering Their names. He 
should worship Them with the standard upacaras beginning 
with arghya and ending with havih. 
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TEXTS 21-23 

paritya saha-sisyena 
sarvarhs tan pranipatya ca 
upavisyatha sisyaya 
pranipatyopasldate 

esam namani rupani 
yathavad upadarsayet 
sisyo hrdi samavesya 
tan sarvan krama-yogatah 

nirghrsya mrtsnarh vidhivan 
mula-mantrabhimantritam 
adayangulibhir dadyal 
lalatady-urdhva-pundrakan 

Along with his disciple, the spiritual master should 
circumambulate the sthandila and offer obeisances to all the 
forms of Lord Visnu invoked in it. As they are both seated in 
front of the sthandila, the guru should instruct his disciple 
authoritatively about all these different names and forms of 
Lord Visnu in sequence beginning with Kesava, so that the 
disciple is able to remember Them within his heart. The disciple 
should then take a piece of clay fit for tilaka [such as gopi- 
candana] and rub it into paste with water while reciting the 
prescribed mula-mantras. 17 He should use his fingers to draw 
tilaka markings [or urdhva-pundras] on his body, beginning 
with the forehead. 


17. The Hindi translation of the Bharadvaja-samhita by Acarya Sivaprasada 
DvivedT quotes from a scripture called Brahma-sastra which gives detailed 
injunctions about applying tilaka markings. 
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TEXTS 24-27 

trayodasa dvadasa va 
caturo caikam eva va 
namo’-ntair namabhir dhyatva 
sthapayet tatra tatra ca 

kesavadln dvadasasu 
vasudevam trayodase 
kesavam vasudevam va 
lalate kevalam nyaset 

vyuhams catursu tan natva 
sada sannidhyam arthayet 
ato hi vaisnavasyahgam 
visnor ayatanam viduh 

havir nivedya devaya 
guruh sesam samapayet 
tatra tv acaryam abhyarcya 
bhojayed vaisnavan api 

The disciple may draw either twelve or thirteen tilaka markings 
on his body, or only four or even only one. The urdhva-pundra 
should be applied while meditating on the forms of Lord Visnu, 
uttering Their names and adding the word “namah.” The twelve 
tirdhva-pundras are drawn while remembering the twelve 
standard forms of Lord Visnu beginning with Kesava, 18 and if 
thirteen are drawn Lord Vasudeva is included. If one wishes 
to apply only one urdhva-pundra it should be drawn on the 

18. The sequence of the twelve fonns of Lord Visnu: Kesava, Narayana, 
Madhava, Govinda, Visnu, Madhusudana, Trivikrama, Vamana, Srldhara, 
HrsTkesa, Padmanabha, Damodara. 
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forehead and either Kesava or Vasudeva are to be invoked. 19 
If one wishes to apply four urdhva-pundras then the four 
members of the catur-vytiha should be invoked. In this way, 
offering obeisances to these different forms of the Lord, the 
disciple should pray for Their eternal residence in particular 
parts of his body. Therefore the body of aVaisnava is considered 
to be the abode or a temple of Lord Visnu. The spiritual master 
should conclude the ceremony by pouring oblations into the 
sacred fire, consisting of the remaining portions of the various 
offerings that have been presented to the Lord, especially 
eatables like cooked food [havisya]. Thereafter, the disciple 
should worship his acarya and at last satisfy the Vaisnavas by 
feeding them a prasada meal. 


Nama-samskara 

TEXTS 28-29 

karisyan vaisnavarh nama 
vaisnavasrayam eva va 
punye ’hani guruh snatva 
pujayitva jagad-gurum 

purvavat sthandilam krtva 
purvavat sikata-maye 
sodase pltham abhyarcya- 
vahayen nama-devatam 

19. The Sanskrit commentary by Pandita Sarayu Prasada Misra, however, 
states that in the case of applying only one tilaka marking, Kesava is to be 
invoked on the forehead and Vasudeva on the neck. There is no information 
about where Vasudeva is to be invoked when He is listed as the thirteenth 
form of Lord Visnu. 
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bhagavad-rupinarh dhyatva 
havir-antam atharcayet 

The spiritual master should select an auspicious day for 
performing the nama-samskara with the aim of bestowing 
upon his disciple a name of Lord Visnu or a name indicating 
surrender to LordVisnu. 20 As in the previous samskaras, both the 
acarya and his disciple should take bath and purify themselves. 
The spiritual master should first worship Lord Narayana, the 
jagad-guru. Then, following the procedure already described, 
he should prepare a sthandila on a piece of open land and use 
sand to draw sixteen marks within it. He should invite the 
sixteen previously mentioned forms of Lord Visnu to appear 
in Their respective designated places, and worship Them. He 
should then invoke the presence of the personality which bears 
the name chosen to be given to the disciple [the nama-devata]. 
The spiritual master should worship the nama-devata with the 
standard upacaras up to naivedya [the offering of cooked food] 
considering Him non-different from LordVisnu Himself. 

TEXT 30-32 

upapanne tatah sisye 
kaupinarh kati-bandhanam 
nivedya vastre ca nave 
tasmai tarn grahayed guruh 

tac-chesam gandha-malyadi 
tatha cannarh niveditam 

nama dasadi-sabdantarh 
sravayet kevalam tu va 

20. Possible additional meaning: names of Vaisnavas or names indicating 
surrender to Vaisnavas. 
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devatam hrdi niksipet 
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The disciple brings to his spiritual master a set of new clothes 
[the lower and upper cloth] which are then offered to the Lord 
and returned to the disciple. The disciple should now wear a 
new kaupina [loin cloth] and kati-bandhana [piece of cloth 
girdled around the waist] and dress in the new clothes received 
from the spiritual master. The disciple is then given prasada 
remnants, scents, garlands etc. from the worship of the nama- 
devata. The acarya then bestows upon him his new name that 
ends with a word like dasa [which indicates servitorship to the 
Lord], or simply one of the names of Lord Hari. Then they both 
circumambulate the nama-devata invoked in the sthandila, 
offer obeisances, worship Him and request Him to be present 
in the heart of the disciple. 


TEXT 33 

havir nivedya devaya 
tantra-sesam samapayet 
sisyo desikam abhyarcya 
vaisnavan paritosayet 

Eatables like cooked food [havisya] should be offered to the 
Lord and then the fire sacrifice should be completed with the 
concluding oblations. The disciple should then worship his 
diksa-guru and please the assembled Vaisnavas [by feeding 
them prasada]. 
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Mantra-samskara 

TEXT 34 

svayam brahmani niksiptan 
jatan eva ca mantratah 
vinitan atha putradln 
sarhskrtya pratibodhayet 

After having performed the nama-sariiskara for his sons and 
other subordinates, the spiritual master personally evaluates 
them to select those who are dedicated to the service of the Lord 
[brahmani niksiptan], who have been purified by mantras, and 
who are obedient and submissive by nature. For such disciples 
he performs the mantra-samskara and reveals to them the 
meaning of the given mantras. 

TEXTS 35-36 

anukule ’hani subhe 
guruh snatva samahitah 
hutagnih purvavac chisyarh 
nispadya krta-kautukam 

tatah sarhpujya devesarh 
pascad agnirh nidhaya vai 
svena tantrena tatratha 
hutva purvavad ahutlh 

The spiritual master should select an auspicious day 21 favorable 
for the mantra-samskara ceremony. Before the ceremony, the 

21. The Sanskrit commentary of Pandita Sarayu Prasada Misra interprets 
this to mean choosing the exact muhurta, planet, star of the tithi etc. which 
should all be auspicious and favorable. 
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spiritual master and the disciple should bathe and perform the 
preliminary purification. After attending to his daily obligatory 
rites 22 with concentration, the acarya should make his disciple 
sit at a proper place and tie an auspicious thread around his 
right wrist, as previously described. Thereafter, the acarya 
should perform elaborate worship of the Supreme Personality 
of Godhead, Lord Narayana, and then establish the sacred fire. 
Then, as described before, 23 he should offer oblations into the 
fire according to the injunctions of the scriptures accepted in 
his lineage. 


TEXTS 37-39 

sthane hety-ahutinam ca 
mula-mantrahutlh punah 
havir nivedya devaya 
tac-chesena tathahutih 

sa-sisyo ’tha guruh krtva 
sagnirh devarh pradaksinam 
pranamya punar asinah 
pranipatyopasedusah 

samharadi-kramarh kuryad 
vidhivac chosanadikam 
astra-mantrena raksam ca 
pranamayya gurums tatah 

Instead of the pancayudha-mantras, oblations should be offered 


22. Hutagnih is explained as “one who has performed his obligatory daily 
fire sacrifice.” (Sanskrit gloss by Pandita Sarayu Prasada Misra) 

23. In texts 5 and 6 within the tapa-samskara section. 




Appendix VII 


99 


with the mula-mantra. 24 The Supreme Lord should be offered 
eatables like cooked food [havih], and the remaining portion 
of the food should be poured into the fire as oblations. The 
homa is then completed. The acarya, along with his disciple, 
should circumambulate both the sacrificial fire and the Lord 
invoked in the sthandila, and offer obeisances. The spiritual 
master should then make his disciple sit near him and lead him 
to perform the samhara-nyasa and other kinds of purification 25 
according to proper procedures. He should then perform 
sosana-karma and raksana-karma with astra-mantras for the 
protection of the disciple. He should then instruct the disciple 
to pay obeisances to him, his spiritual master. 

TEXTS 40-42 

nydsdkhyam paramarh mantram 
vacayitvatha bodhayet 
sriman narayanah svami 
dasas tvam asi tasya vai 

param Ipsus tarn evartham 
anukulo visarjayet 
pratikulyam suvisrabdhah 
samprarthya saranam harim 

vraja tasyaiva caranau 
tatraivatmanam arpaya 
iti sambodhitas tv evam 
mantrendtmdnam arpayet 

24. Here the procedure is the same as that during the tapa-samskara with 
the exception of offering oblations with pancayudha-mantras to Lord Sri 
Visnu’s weapons. 

25. Mentioned in SB 6.8.6, translation. 
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The spiritual master should bestow upon the disciple the 
ultimate mantra known as the nyasa-mantra [the mantra of 
surrender] 26 and explain to him its meaning as follows: “The 
Supreme Personality of Godhead, Lord Narayana, with His 
divine consort Laksmi, the goddess of fortune, is the master of 
everyone and you are His eternal servant. Be eager to engage 
in devotional service to Him and therefore always accept 
that which is favorable for it and always reject that which 
is detrimental. Thus, be confident of Lord Hari s protection, 
always take shelter of His lotus feet and dedicate yourself to 
Him exclusively.” Thus instructed by his spiritual master, the 
disciple should surrender himself to Lord Hari while uttering 
the nyasa-mantra. 


TEXT 43 

tatas ca vyapakan mantran 
anyams cangaih samanvitan 
dattvasmai punar evaivam 
grhitva vrttim adiset 

After thus revealing to the disciple the vyapaka-mantras [the 
sixteen-syllable, twelve-syllable, and eight-syllable mantras 
related to Lord Visnu] and other mantras such as those used 
in anga-nyasa, the spiritual master should formally accept the 
disciple and instruct him about his spiritual duties and proper 
behavior [vrtti], as outlined below. 

TEXT 44 

nityam visnu-param karma 
kuru nindyani ma krthah 


26. The term nyasa is equivalent to saranagati. 
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sadatmanam vibudhyasva 
ma kamesu manah krthah 

“Always work only for the sake of Lord Visnu and never 
engage in abominable activities. Always remain on the spiritual 
platform and do not let your mind succumb to material desires.” 

TEXT 46 

yajasva nityam atmesarh 
ma namslr anya-devatah 
laksyasva laksanair bhartur 
laksistha manya-laksanaih 

“Always worship the Supreme Personality of Godhead, Lord 
Narayana, the controller of everyone, and never worship the 
demigods. Ornament your body with the signs of your Lord 
and master and not those of the demigods.” 

TEXT 47 

upasva vaisnavan nityam 
asato mopasisarah 
gurum pranamyom ity uktva 
hy atmanam ca nivedayet 

“Always serve the Vaisnavas and stay away from those who are 
not in line with the principles of unalloyed surrender.” Thus 
instructed, the disciple should offer obeisances to his spiritual 
master and should offer himself to him [atma-nivedana or self¬ 
surrender] while uttering the sacred syllable ‘om.’ 
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TEXT 48 

tatah samapite sese 
devam atmani niksipet 
gurum vidhivad abhyarcya 
vaisnavan paritosayet 

After the ceremony has been completed and the disciple has 
been taught the meaning of surrender, he should endeavor to 
keep Lord Narayana in his heart. Following the established 
rules and regulations, the disciple should now worship his 
acarya and please the Vaisnavas present [by serving them a 
prasada meal]. 


Yaga-samskara 

TEXTS 48-50 

yojayisyan guruh sisyarh 
nityarcana-vidhau hareh 
sobhane ’hani naksatre 
devam abhyarcya purvavat 

mantravat tu hutarh hutva 
nisthayathopasaditam 
yathokta-vidhina purvam 
sthapitam subha-vigraham 


srl-bhumi-llla-sahitam 
parivaraih samanvitam 
avyakta-parivaram va 
devam sangrahya yajayet 
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To engage his disciple in daily worship of the Deity form of 
Lord Hari, the acarya should perform the yaga-samskara after 
selecting a day and a naksatra which are both auspicious. On 
the chosen day, as described before, the spiritual master should 
worship Lord Narayana and perform a fire sacrifice, offering 
the oblations of clarified butter and havisya into the sacred 
fire as described in the procedure for the mantra-samskara. 
Then the spiritual master should arrange for the worship 
of an already formally installed arca-vigraha of Lord Visnu, 
along with vigrahas of Sri-devi, Bhumi-devi, Llla-devi, and 
the Lord’s family [such as His eternal weapons and ornaments 
in personified forms, His eternal servants and associates]. 
The Lord’s entourage and paraphernalia may also be present 
as avyakta-vigrahas [to be worshiped mentally]. The acarya 
should then perform the fire sacrifice. 

TEXT 51-52 

srauta-divyarsa-kalpanam 
istenanyatamena ca 
sthapanam yajanarh vapi 
misra hy atradhikarinah 

tatah parigrhltena 
gurubhir yena kenacit 
vidhina yajayitvaivam 
atha sesam samapayet 

The kalpa-stitras [manuals of Vedic rituals] describe three 
different procedures of worship, namely srauta, divya, and 
arsa. Brahmanas who are called misra worshipers 27 are 


27. This may refer to their performance of both niskama and sakama rites, 
or the fact that they follow both the Vedic and the pancaratrika system of 
worship simultaneously (vaidika and tantrika). 
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eligible to take up this kind of worship. The spiritual master 
chooses the procedure which is preferred by the predecessors 
in his own lineage and teaches the disciple the process of 
Deity installation and subsequent worship 28 as detailed in the 
scriptures. The acarya should then conclude the ceremony of 
the yaga-samskara. 


TEXT 53 

tatah sva-kale svadhyayam 
tato yogam ca karayet 
ijyante guru-pujam ca 
vaisnavanam ca tarpanam 

The spiritual master should then encourage his disciple to 
undertake svadhyaya [study of the sacred scriptures] and 
yoga at their prescribed proper times of the day. As the entire 
ceremony of the yaga-samskara is concluded, the disciple 
should offer formal worship to his spiritual master and satisfy 
the Vaisnavas [by offering them prasada and other presents]. 

Thus ends the section detailing the procedures in receiving the 
panca-samskaras. 


TEXT 54 

kecic caturnam purvesam 
kramam necchanti karmanam 
sahaika-divase va dve 
trlni catvari panca va 

28. Alternatively, the terms sthapana and yajana could refer to procedures for 
establishing the sacrificial fire and performing the fire sacrifice. Nevertheless, 
all the available editions of the Bharadvaja-samhita with Hindi translations 
seem to opt for the more common understanding that these two terms here 
refer to Deity worship. 
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Some acaryas do not wish to perform these samskaras in 
the previously mentioned sequence [each one of them on a 
separate day]. One, two, three, four or even five samskaras can 
be performed together on the same day. 

TEXT 55 

tadanyatama-homante 
krtvagny-ady-upasammukham 
samapayet pradhanam ca 
na mantrasyanya-sesata 

If more than one samskara is to be performed on a single day, the 
sacrificial fire for the mantra-samskara should be the principal 
while the other homas should be subordinate. The main homa 
should be completed after concluding the subordinate homas. 

TEXT 56 

yady eka-divase panca 
tatha mantrahuteh param 
krtva yagantam akhilarh 
tantra-sesam samapayet 

If all the five samskaras are to be performed on a single day, the 
mantra-ahutis should be offered in a single fire sacrifice and 
the remaining karmas of all the samskaras should be performed 
one after another to complete the ceremony. 
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The Only Four Quotes from Srlla 
Prabhupada that Directly Speak About 
Female DIksa-gurus 

Actually, Dhruva Maharaja’s mother, Suniti, was his patha- 
pradarsaka-guru. Patha-pradarsaka-guru means “the guru, 
or the spiritual master, who shows the way.” Such a guru is 
sometimes called siksa-guru. Although Narada Muni was his 
diksa-guru (initiating spiritual master), Suniti, his mother, was 
the first who gave him instruction on how to achieve the favor 
of the Supreme Personality of Godhead. It is the duty of the 
siksa-guru or diksa-guru to instruct the disciple in the right 
way, and it depends on the disciple to execute the process. 
According to sastric injunctions, there is no difference between 
siksa-guru and diksa-guru, and generally the siksa-guru later on 
becomes the diksa-guru. Suniti, however, being a woman, and 
specifically his mother, could not become Dhruva Maharaja’s 
diksa-guru. 

» SB 4.12.32, Purport [Published version] 


Actually, Dhruva Maharaja’s mother, Suniti, was the patha- 
pradarsaka-guru. Patha-pradarsaka-guru means the guru or the 
spiritual master who shows the way. Such guru is sometimes 
called siksa-guru. Although, Narada-muni was his diksa- 
guru, initiating spiritual master, Suniti, the mother of Dhruva 
Maharaja, was the first who gave him instruction how to 
achieve the favor of the Supreme Personality of Godhead. It is 
the duty of the siksa-guru or diksa-guru to instruct the disciple 
the right way, and it depends on the disciple to execute the 
process. According to sastric injunctions, there is no difference 
between siksa-guru and diksa-guru, and generally the siksa- 
guru becomes later on diksa-guru. Suniti, however, being in 
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family relationship with Dhruva, his mother, and also woman, 
could not become the diksa-guru of Dhruva Maharaja. 

>> SB 4.12.32, Purport [Original Transcript] 


Prof. O’Connell: Is it possible, Swamiji, for a woman to be a 
guru in the line of disciplic succession? 

Prabhupada: Yes. Jahnava devi was—Nityananda’s wife. She 
became. If she is able to go to the highest perfection of life, why 
it is not possible to become guru? But, not so many. Actually 
one who has attained the perfection, she can become guru. But 
man or woman, unless one has attained the perfection... Yei 
krsna-tattva-vetta sei guru haya. The qualification of guru is 
that he must be fully cognizant of the science of Krsna. Then he 
or she can become guru. Yei krsna-tattva-vetta, sei guru haya. 
[break] In our material world, is it any prohibition that woman 
cannot become professor? If she is qualified, she can become 
professor. What is the wrong there? She must be qualified. That 
is the position. So similarly, if the woman understands Krsna 
consciousness perfectly, she can become guru. 

>> Interview with Prof. O’Connell, June 18, 1976, Toronto 


Prabhupada: If a woman is perfect in Krsna consciousness... 
Just like Jahnava-devi, Lord Nityananda’s wife, she was acarya. 
She was acarya. She was controlling the whole Vaisnava 
community. 

Atreya Rsi: Lord Nityananda? 

Prabhupada: Wife. Jahnava-devi. She was controlling the 
whole Gaudlya Vaisnava community. 

Atreya Rsi: Do you have references about that in any of your 
books, Srlla Prabhupada? 
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Prabhupada: I don’t think. But there are many acaryas. 
Maybe somewhere I might have mentioned. It is not that 
woman cannot be acarya. Generally, they do not become. In 
very special case. But Jahnava-devI was accepted as, but she 
did not declare. 

Atreya Rsi: Women today... There is a very popular topic 
amongst women: they speak of liberation. And their desire..., 
their desire to be liberated is sane, but they do not understand. 
And they object very strongly... I’ve spoken to some of these 
so-called liberated women, and they object strongly to Krsna 
consciousness, because they think we discriminate against 
women. So I have been taking advantage of opportunities to 
describe to them that the only means to liberation for men and 
woman is through Krsna consciousness. 

Prabhupada: Krsna does not make any discrimination. Krsna 
does not make. Whatever difference is there, it is bodily 
difference. But as soul, their equal. So whatever difference we 
make, that is bodily difference. So when one is above the bodily 
concept of life, there is no difference. 

Why woman? Even cats and dogs. Woman is human being. 
Even cats and dogs, they have got the same spirit soul. So a 
learned scholar will see from the spiritual platform. Then there 
is equality. 

>> Room Conversation, June 29, 1972, San Diego 


Next January there will be an examination on this Bhagavad- 
gita. Papers will be sent by me to all centers, and those securing 
the minimum passing grade will be given the title as Bhakti- 
sastri. Similarly, another examination will be held on Lord 
Caitanya’s Appearance Day in February, 1970 and it will be 
upon Srimad-Bhagavatam and Bhagavad-gita. Those passing 
will get the title of Bhakti-vaibhava. Another examination will 
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be held sometimes in 1971 on the four books, Bhagavad-gita, 
Srimad-Bhagavatam, Teachings of Lord Caitanya, and Nectar of 
Devotion. One who will pass this examination will be awarded 
with the title of Bhaktivedanta. I want that all of my spiritual 
sons and daughters will inherit this title of Bhaktivedanta, so 
that the family transcendental diploma will continue through 
the generations. Those possessing the title of Bhaktivedanta 
will be allowed to initiate disciples. Maybe by 1975, all of my 
disciples will be allowed to initiate and increase the numbers 
of the generations. That is my program. So we should not 
simply publish these books for reading by outsiders, but our 
students must be well versed in all of our books so that we can 
be prepared to defeat all opposing parties in the matter of self- 
realization. 

>> Letter to Hamsaduta, Los Angeles, Jan 3, 1969 
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